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" Newres and 156 were eſteemed Socinians: 
LARDNER was an avowed one: CLarke and 
WH1sToON were declared Arians ; Bui: and Wa- 
TERLAND were profeſſed Athanaſians. Who will 
take upon him to ſay that theſe men were not equal 

to each other in probity and ſcriptural knowledge? 
And if that be admitted; ſurely we ought to learn 
no other leſſon, from the diverſity of their opinions, 
except that of perfect moderation and good will to- 
wards all thoſe who happen to differ from ourſelves. 
We ought to entertain no other wiſh, but that every 
man may be allowed, without loſs of fame or for- 
tune, both to think as he pleaſes and to ſpeak as he 
thinks. This abſolute freedom of inquiry, it is 
apprehended, is the beſt way of inveſtigating the 
ſenſe of ſcripture, the moſt probable mean of pro- 
ducing an uniformity of opinion, and of rendering 
the goſpel diſpenſation as intelligible to us in the 
eighteenth century as, we preſume, it was to the 
chriſtians 1 in the firſt,” * Warson. | 


10 THE 


ha nee 


-» 


FRIENDS AND FELLOW CHRISTIANS, 


Pan! RMIT. me to rn your kind and candid 
attention to the great and important ſubject of religi- 
ous inquiry. Truth you will readily allow is more 
valuable, more uſeful, and therefore more to be de- 
- fired than error, But truth is ſeldom attained without 
diligence and care. Few perſons are without their 
prejudices and miſtakes, which often require no ſmall | 
labour to corre& and to remove. As religion is the q 
grand halm of human life, fo we are apt very ſteadily 15 N q 
to maintain thoſe religious principles, which from the 1 

very cradle may have been inſtilled into us. But 

whatever religious principles we may have been taught 
to receive, it becomes us to o be aſſured that my roſt 


TH 


on 2 Juſt and ſolid foundation. If we do not under- 
ſtand our principles, if we know not on what grounds 


we maintain them, if we embrace ſuch as are irra- 


tional, ſuperſtitious and unſcriptural ; we may eſteem 
. ourſelves happy, if they have no bad influence upon 
our conduct, if they do not lead us into behaviour, 
which cannot be defended by reaſon, which is full of 
the groſſeſt ſuperſtition, or which even borders upon 
the paths of vice. We are often ſurpriſed at the 
good characters of ſome perſons whoſe principles we 
abhor; but we ſhould recolle& that probably their 


| diſpoſitions were formed before their principles, and 


though they and we may differ very materially on 
| Tome ſubjects, yet that on others of the greateſt prac. 
tical importance we are entirely agreed. For inſtance, 
all chriſtians allow that God is good, and that there . 
will be a future eternal world. In compariſon with 
theſe all other doctrines are only feathers in the ſcale. 
"Theſe are the diamonds which ſparkle with the moſt 
eminent luſtre in the chriſtian ſcriptures. Theſe, to- 
_ gether with the moral and holy precepts and examples 
of the Bible are what are adapted to make the chil- 
dren of men virtuous, and pious, and bleſſed for ever- 
more. | | 
If then ſuch be the excellent tendency 5 thoſe good 
| principles i in which all chriſtians are agreed, ſhould we 
not endeavour to keep theſe clear from corruption and 
miſtake, and to ſever from them all thoſe traditions of 
men, which n che luſtre of the divine bene vo- 
lence.” 


1 7 1 


lence. Should we not be ſolicitous not to * wiſe 
above what is written and zealouſly to maintain that 
glorious principle, that the Bible and the Bible alone 
is the religion of proteſtants. To the law and to the 
teſtimony then let us all appeal. Theſe we muſt in- 
terpret by the tenour and connection, and according 
to their original and genuine meaning. Thus liberally. | 
fairly and candidly interpreted, perhaps it may be 
found that the ſc -riptures contain only thoſe religious 
principles which chriſtians univerſally admit, that 
nothing irrational is contained in them, that chriſtianity 
founded only upon res ſon and argument is to be ſup- 
ported by them alone, and that the everlaſting goſpel 
ſo far from darkening the light within us and oppoſing 
the maxims of common ſenſe and univerſal experience 
is ſo perfectly agreeable to reaſon that it may fitly, be 
termed the higheſt, the nobleſt, the heavenly reaſon, 
adapted to aid and ſu pport our natural powers, the 
divine lamp, the ſum of truth and righteouſneſs, en- 
lightening that path of wiſdom virtue and piety which 
though paſſing through the dark and gloomy valley of 
the ſhadow of death, terminates in realms of glory, 
honour and immortality. With a view to eftabliſh: 
theſe truths it is propoſed my fellow chriſtians 4s a 
few friends to addreſs a number of letters unto you. 
Be not alarmed at the growth and progreſs of con- 
troverſy. Whatever is of man will come to nought: 
but whatever is of God, ye cannot overthrow it. It 
18 s folly, it is madneſs, it 18 impiety to fight againſt 
44 | d. 


. 
God. At leaſt whilſt you fix your eyes on the evils 
and abuſes, I beſeech you, do not forget the advan- 
tages of controverſy. It brings uſeful ſubjects into 
public diſcuſſion, and is highly favourable to the pro- 
greſs of truth. Controverſy preſerves the muddy 
waters of indifference from ſtagnation and corruption. 
| Controverſy too ſhould render us diſtruſtful of our own 


principles, ſhould plant in us the pureſt candour, «the 


| moſt godlike charity, and if it taught us nothing elſe, 
if it did not conduct us to truth, it might at leaſt teach 
us to agree to differ. It might even keep us alive to 
the practices of all religious duties; it might even 
render us defirous to ſhow by our good lives that we 
were poſſeſſed of the truth, and lead us moſt nobly to 
fulfil the precepts of Jeſus Chriſt, Let your light ſo 
mine before men that others ſeeing your good works 
may glorify your father which is in heaven. Certainly 
blen it is not well to condemn controverſy, whilſt it is 
productive of ſuch excellent effects, whilſt it is con- 
ducqted in a gentle and candid manner, free from per- 
ſonal and uncharitable reflections. Give me leave then 
my chriſtian friends to put you upon your guard againſt 
| thoſe who are deſirous to inflams and prejudice your 
minds againſt ſuch as do not entertain all their opi- 
nions. Truth needs not ſuch warm and paſſionate 
advocates, and error will die away without them, The 
hearty, ſincere friends of the chriſtian religion only 
wiſh others to think, to read; to examine, aſſured 
that from ſuch practiſes nothing but good can ariſe. 


[9 1 
They expect they hope for nothing, but that they 
mould be heard and conſidered with patience, candour, 
_ gentleneſs, good manners and chriſtian Benevolence, 
and whenever they do not ſhow theſe qualities they are 
willing | to own that they have committed a treſpaſs. 
Some diſſenting miniſters, my chriſtian friends, have 2 

lately beguna plan in your town, for the ſake of fpread- | 
ing religious information among thoſe who are dif. - 
poſed to enquire and who are diligent in ſearching the 
ſeriptures. Though they imagine themſelves to be in 
the right they have not the preſumption to condemn 
thoſe who may chance to differ from them. Conſcious 
however of a diſpoſition to fair enquiry in themſelves 
they wiſh to promote. ſuch à diſpoſition in others. 
They are therefore deſirous to ſhow that certain, com- 
monly received doctrines are irrational and unſcriptural, 
or at leaſt to give people an opportunity of hearing 


both ſides of a queſtion. Nothing but what is true 


and good, they are aſſured, can ſpring from the attempts 
which they have made. Like moſt others perhaps 
they think that they are 3 poſſeſſion of the truth 
but they are utterly averſe to all ungenerous, unmanly 
and illiberal methods in its defence, and then are willing 
to ncknowledge their errors, | ben once Aa are 
| n N 
Perhaps however what i 1s | heard cannot 8 Fa 
2 fo well conſidered as what is read. They who hear too 
are ſometimes prejudiced and ſometimes deluded; but 
1 Wen be led aſtray, and with 
mature 


{ 10 


mature, private conſideration many examine as well as 
determine for themſelves. Hence my friends it has 
been thought proper to addreſs a number of letters t to 
you, and to lay them before the public. Ex; 
Mr. Fawel's ſermon ſuggeſted the preſent alan. 80 
extraordinary a publication, which is faid to have 
made fo deep an impreſſion, does, we apprehend, amply | 
juſtify us in appealing to you and to the public. Other- 
- wiſe perhaps we ſhould not do juſtice to ourſelves and 
t the cauſe which we have eſpouſed. No reſpect is 
due to acknowledged error, whatever regard politenels 
and chriſtian benevolence may require that we ſhould 
pay to thoſe who embrace it. Though they wha hold 
. erroneous principles may not ſee the bad conſequences 
which naturally flow from them, yet it is the bounden 
duty of the friends of truth, and of the inſtructors of man- 
kind, to trace wrong ſentiments into all their evil effects. 
It is one thing indeed to oppoſe men, it is another 


| thing to oppoſe meaſures : it is one thing to blame 


characters, it is another thing to expole the principles 
which ſuch characters embrace. Wrong meaſures it is 
our duty to thwart : falſe principles it becomes us to 
overthrow. If men be fincere, if characters be honeſt 
and amiable we are bound to eſteem and to love them, 
whatever be their meaſures or principles. Candour 
and good temper ſhould check the exceſſes of our zeal, 


good ſenſe ſhould lead us to be filent when we can do 


no good, but when we can inform and enlighten, when 
we ae an * to ſpread the truth or to ſtop 
| the 


| 11 ] 
the progreſs of error, it is criminal not to take it, and 
to uſe our utmoſt exertions through good report and 
through evil report to ſerve the [cauſe of liberty and 
true religion. Chriſtians ſhould never forget the apoſ- 
tolic principle to obey God rather than man. I con- 
derm not then Mr. Fawel, r of of kink fen 
dhe intemperate ſtrain of his publicatien. —45 4 

Let it not however be thought that # nut ber have 


— — . e oat 


. 35 reid the heck: cfinds, We 


combat not Mr. Fawel but the ſentiments which he has 
publiſhed. We unite to aſſiſt one another in doing 

juſtice to what we deem the cauſe of truth: and 
though the argument mi ight have appeared with equal 
advantage from the pen of an individual, yet, the form 


in which it is preſented being more diverſified, it will 


probably be attended to with greater pleaſure when 
ſtated by more than a fingle perſon. We conceive, that 
we are all in ſome meaſure called apon to defend our 

principles. 7 
It is propoſed to 1 the meaning of the word Eh 
myſtery. particularly as it is uſed in the ſcriptures, to 
explain thoſe texts which are uſually brought in de- 
fence of the trinity, and to contraſt them with thoſe 
paſſages which aſſert the proper unity of the divine 
nature. What other ſubjects will be mixed with 
theſe or be added to them will depend upon the 
reception which theſe ſhall meet. My chriſtian 
friends let. not inflammatory zeal hinder you from 
Peruſing and conſidering the letters which may be 
addreſſed 


l 


addreſſed mito you We wiſh only to be heard 90 
read. We would not compaſs ſea and land to make 
proſelytes. We only deſire to bring truth forward by 
the hand to plead her own cauſe. We have only your 
good in view: harbour not any unjuſt prejudices 


againſt us. Whatever the truth may be, our 1986 _ 
is that it ſhould prevail. 


That you may know the 1 and fue the ck 


by make you free, i is the ſincere wiſh of une friend 
* brother. | 
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| Sug has dee been ET A win eee aus- 


faction by ſome diſſenters at Wigan, that an agreeable 
harmony and friendſhip ſubſiſted between them and 
the members of the eſtabliſhed church. Von will 


by giving that candid attention to the ſentiments of 
diffenters, which good neighbours can never withhold 


from one another. After all which has been ſaid of | 


the good underſtanding ſubſiſting between you; it 


would be a mortifying diſcovery,” chat you poſſeſſed 
no real: principle of candour and liberality, and that 


your friendſiip has been the effect of an inattention ta 


_— OY opinions, rather than the reſult: of | 


* you are all e Such eu, you mu ; 


8 ne entarged' and dloviged'! 'views. . Permit me, mx 
friends, to hope that you are poſſeſſed of a more ge- 
__ and — ä Permit me to hope 


5 B - - "that 


now have an opportunity of confirming this opinion, 


7 
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chat the good neighbourhood Sue has fubſified be- 
tween churchmen and diſſenters, has not been owing 
to mutual indifference to religious principles, and that 


it will continue, that it will flouriſh, notwithſtanding 
the freeſt diſcuſſion of your diſtinguiſhing tenets, not- 
withſtanding a becoming zeal for what you eſteem to 


be the truth. I ſhall now proceed to ſuggeſt to you 


ſome confiderations relating to an article of faith to 
which your attention has been lately, particularly 


called, truſting that you will receive with candour 
what is ora: to you with the moſt unfeigned good - 


Will. 


4 A 


The defrine of the trinity is erally! allowed: to 
bu myſtery. Hence it appears to ſome in a very 


queſtionable ſhape, whilſt others conclude. that it 
| muſt be believed without being  comprehended. 


Probably therefore different perſons have different. 


ideas of the meaning of the word myſtery : or, at 


leaſt, it may be preſumed, that all do no not uſe 
it in the ſame ſenſe, when they apply it to the 
doctrine of the trinity, It is not poſſible to rea- 


ſon ſatisfactorily upon any point, unleſs the prin- 
cipal terms, which are uſed in the argument, have 


ſome clear and. determinate meaning. affixed to 
them. I ſhall therefore endeavo our to explain the 
meaning of the word myſtery : and as a conſider- 
able part of Mr. Fawel's Sermon relates to the 
myſteriouſneſs of the tenet which he maintains, 


a diſtinct idea of this word will enable us more 


£ | clearly 5 


4 


* * 
* 


fs 1 


clearly to perceive. the woes or the weakneſs 
of his reaſoning. | 

. Whatever we do not Low or WY not . 
is to us à myſtery. Myſteries may be nee 
into three claſſes. 5 
1. Some propoſitions are e in 1 own 
natures They contain a contradiction, ſo that it 
js impoſſible that they ſhould be rendered intelli- 
_ -Lible, Myſteries of this kind are not very nume- 
rous, becauſe men have generally avoided them, 
except in matters of religion: and even religious 
| myſteries are, not acknowledged to be contradic- 
tions by thoſe who embrace them. To aſſert that 
two and two make five, would be a myſtery of this 
ſort : but as no perſon ever makes this aſſertion, 
we never think of calling it by ſo ſoft a name, 
5 but term it at once a contradiction. The doctrine 
of tranſabſtantiation is generally conſidered by 
proteſtants as a myſtery. of this kind. That bread 
mould be converted into a human body, ſtill re- 
-taining the appearance and the taſte of bread, that 
the ſame body ſhould have been eaten by millions 
of. people, ſeveral times a year through the ſpace : 
of nearly eighteen centuries and ſtill not be con- 
ſamed, is, ſays the proteſtant, utterly contrary to 
reaſon. The catholic replies, it is a myſtery ;/ it 
is an article of revelation : it is not within the 
province of reaſon, bat of faith. True, rejoĩns 
the 2 it is a myſtery: but it a myſtery 
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1 16 ] 
of the moſt objectionable ftamp : it is l : it 
is incredible: no arguments can perſuade me that 


it is of divine authority: my underſtanding muſt 
judge whether the Almighty have really revealed 


any doctrine: the ſame underſtanding muſt judge 


whether that doctrine be in itſelf abſurd: my un- 


derſtanding cannot give oppoſite deciſions: if I 
be ſatisſied that any doctrine contradicts itſelf, 
1 cannot believe that it comes from God: the 
evidence which is brought to prove this muſt be 
deficient. ' The ſame reaſoning NOOR: 0 all | 
bes eng which are unintelligible.-'- + 
2. Myſteries of the ſecond (claſs are as n 


poſitions xhich' though they imply no eontradie- 


tion, de not convey to our minds a clear and 
definite idea. When we are informed that light 


travels fifteen thouſand miles during. the {wi ſwing of 


2 2 clock e pendulam, we perceive no abſurdity in 
the doctrine, but we cannot have an adequ 

conception of ſo ſwift a motion. It ſeems (ſays 
Mr. Search) as if we could not form a clear con- 
ception of ſenſible objects, whereof we have not 
had an idea conveyed by the ſenſes. We have 
not any direct notien of very ſwift or very low 
motions, becauſe properly ſpeaking! we do not fee 
either, bot only gather them from tue change _ 


Poſition in the objects moving, which in the for- 
mer caſe ſeem to fill the whole ſpace taken up in 


their paſſage,” and in. the latter appear ftationary. 


Ws . Myſteries 


| e 
4 Myſteries of this. kind, therefore, have their 
origin not in the imperfection of our regen, but 
in the narrowneſs of our faulen or In; th: want of 
. experience. 442 : EME: 
II ie a common 3 ahve A thing: . 
above our reaſon, which is not contrary to it. 
The meaning of this maxim, L apprehend, is that 
we may not have an adequate idea of ſome truths 
though we can perceive no abſurdity in them. 
Poſſibly, indeed, it may mean that reaſon. could 
never have diſcovered ſome doctrines of revelation 
which are perfectiy intelligible. In een * 
the maxim is certainly a juſt one. 4 
3. Myſteries of the third claſs, are all traths, 
and matters of fact, of which we are ignorant. 
It is in this ſenſe, probably, that. we moſt 
generally uſe the word myſtery. Thus we talk {| 
of the myferies of nature, meaning . thoſe ſecret 
ere of nature, into which we cannot 4 | 
. Thus we talk of the myfteries of 'a trade 
ee thoſe ſecret proceſſes which are uſually 
known to ſuch only as are engaged in any parti- 
cular trade. In like manner we ſometimes. ſay 
that a perſon's conduct is myſterious : intimating by 
khat expreſſion that we cannot dive into the prin- 
cCiples or motives upon which he acts. Among 
the heathens there were myſteries of religion, or certain 
ſecret rites, with which the initiated only were 
ae Some have termed baptiſm and the 
28111 1 1 „ Len 


* 


it continues to be a myſtery to him. 


6 
Lord's Hippen the mylierice of chriſtianity : viel it 


ſhould feem not with mach propriety, ſince all 


chriſtians have an opportunity of being perfectly 
acquainted: with them. Jeſus and his apoſtles 


never threw over them any veil of myſtery: or 


ſecreſy.” In this ſenſe of the word all matters'oF. 


| pure revelation muſt have been myſteries to every 
one before they were diſcovered, and are fo till 


to thoſe who have not been favoured with the 
Tight of the goſpel. They were equally-myſteries 
or ſecrets; whether they were not diſcovered or not 


 diſeoverable by the human faculties, The myſtery | 
of any trade is as much a myſtery to me, if I have 


not found it out, as if the diſcovery of it were 
RUSTY: beyond the reach of my abilities. 
Perhaps it is not altogether ſuperfluous to ob- 
ferve; that if any truth be communicated to a2 
perſon in terms which he does not enen 


+43 


If a child of two years old were Wee! Sos 


eight times twelve make ninety-ſix; the propo- 
fition' would be unintelligible to him, merely 
becauſe he would not know the meaning of the 


terms. It would be the ſame, therefore, as if he 
had never been told any thin of the kind: con- 
ſequently this truth would ill remain a myftery 

to him. On 1 the othen hand if a man were aſſured 
that two and two make five; he would under- 


oe the e the terms. but he would ſee 


fx 


510 5 „ 
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that they cred an abſurdity : : the n 
would be ineomprehenſible, it would be a . 
of the firſt claſs. 
x 1 have thus pointed out the different ſenſes i an 
which the word myſtery is "uſed, aud, 1 hope, 
have enabled thoſe of you, who are not much 
converſant with ſubjects of this kind, to form a 
clear idea of its different acceptations. Having 
thus cleared the way; we ſhall proceed with 
greater eaſe and ſatisfaction. Poſſibly you will 
think that I am taking you through rather a dull, 
| unintereſting road. Be not; however, diſheartened, 
- 1 -entreat you. If it be not the moſt pleaſant 
way, I truſt it is as ſafe as any, and in the end 
will probably prove as Wart It is ſorely. better j 
to go a little round upon a dull; flat, than to looſe 
ourſelves upon mountains, in ſearch of enter-., — | 
tainment, or to endanger all, by going over 1 
precipices for the ſake of expedition. „„ 
In this plain path I am happy t to- conſider 1 | | 
ei as Foe? e ee - * SO}, 72 7 (1 
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ſtand the meaning of the _ but he would ſee 


| . 18 ] 


Lord's fapper the myſteries of chriſtianity : bat it 


ſhould ſeem not with mach propriety, fince all 


chriſtians have an opportunity of being perfe&ly 
acquainted: with them. Jeſus and his apoſtles 


never threw over them any veil of myſtery or 


ſecreſy.” In this ſenſe of the word all matters of 


pure revelation muſt have been myſteries to every 


one before they were diſcovered, and are ſo ſtill 


to thoſe who have not been favoured with the 
ght of the goſpel. + 'They were equally myſteries 
or ſecrets; whether they were not di/covered or not 


 diſtoverable by the human faculties, The myſtery 


of any trade is as much a myſtery to me, if I have 
not found it out, as if the diſcovery of it were 
utterly beyond the reach of my abilities. 

Perhaps it is not altogether ſaperfluous to ob- 


ferve; that if any truth be communicated to a 
perſon in terms which he does not nab 
it continues to be a myſtery to him. 


* 


If a child of two years old were interned. PAY 


0 eight times twelve make ninety-ſix; the propo- 
fition' would be unintelligible to him, merely 


becauſe he would not know) the meaning of the 
terms. It would be the ſame, therefore, as if he 
had never been told any thin of the kind: con- 
ſequently this truth would Rtill remain a myftery | 
to him. On 1 the othen hand if a man were aſſured 
that two and two make five; he would under- 


that 
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that they nn an abſurdity : : the propoſition 
would be incomprehenſible,.it would be e 
of the firſt claſs. 

1 have thus pointed out the different ſenſes i in 
which the word myſtery is uſed, aud, T hope, 
have enabled thoſe of you, who are not much 
converſant with ſubjects of this kind, to form a 
clear idea of its different acceptations. Having 
thus cleared the way; we ſhall proceed with 
greater eaſe and ſatisfaction. Poſſibly: you will 
think that Jam taking you through rather a dull, 
unintereſting road. Be not, however, diſheartened; 
— 1-entreat you. If it be not the moſt e 
WT | way, I truſt it is as ſafe as any, and in the end 
will probably prove as ſhort. It is ſurely better 
to go a little round upon a dull flat, than to looſe. 
ourſelves” upon mountains, in ſearch of enter- 
tainment, or to endanger all, by going. over 
e 61- for the ſake of expedition. 13 2219 
In this plain path T am happy * conſider NO" 
belt as ator e 
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ux GOOD FRIENDS, 84 5 


pe N oleh. to calle our whats to tha ak. 
ous doctrine of the trinity, Mr. Fawel argues 
that the fundamental principles of natural and 
revealed religion are myſterious. If all things 


myſterious in religion were to be conſidered az 
unworthy our aſſent, from the incapability of 


our reaſon's comprehenſion of them; the very | 
foundation of religion itſelf, muſt. (ſays he) ne- 
cefſarily be overturned; that is the very exiſt 

ence of God and his attributes. muſt be denied. 


For I know not any effort of the imagination; 


any exertion of the mind; or any concluſions 
grounded upon reaſon, that can ſtreteh themſelves 
ſo far as to form a clear idea of a being or eſſence 


that never had a beginning. That this being or 


eſſence exiſted long before time itſelf began. 
That he ſees at one view every part of the uni- 


verſe, including in that expreſſion every created 
and uncreated thing; as well as that all exiſting 
things v were | Created by him out of nothing. All 
FEI. | this 


'Þ 31 8 4 
this neceſſarily is Jnclgded in,the belief of a. God ; 


and yet alt this is incomprehenſible; that i 1s im- 


poſſible to be clearly underſtood by human reaſon.* 


Let it be granted, that we cannot form a perfect 


idea of eternal exiſtence, of omniſcience, or of 
a power which could give being to that which 
had no being before; ſtill there does not appear 
to be: any, abſardity in the ſuppoſition. of theſe 
things. Theſe truths therefore may be conſidered 
as myſteries of the ſecond claſs, We ſee no- 


thing in them contrary to reaſon : but our ideas 

of them are not perfect. In like manner, we 
need not hefitate to acknowledge that we have no 
complete poſitive idea of eternity. But ſorely 
there is no abſurdity in admitting that duration | 


- has no end. In à ſubſequent. place Mr, Fawel 


mentions ſome other myſteries, which. I appre- 


hend, are myſteries of the third claſs, or merely 
ſecrets. If we examine (ſays he): we find every 


hear or kno-w. Thought itſelf 'is. an incompre- 
 henfible myſtery 3 our on exiſtence; the canti- 


nuation of human. life; the preciſe. nature of 


death; the eſſential difference between matter and 
ſpirit ; and 5 bond of union ee them 
both. +. BY 81 10 

I feel no difficulty, in eie dgiag bes 0 
far as we are ignorant of theſe things, they are 


® Sermony py 31% h + 524 1 
a | myſteries 


thing are or i a myſtery. All- that we ſee, 
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myſteries or ſecrets to us. In the ſame ſenſe the 
principles of vegetation 'are in a great meaſure 
myſteries. ** We all know the ground is ſown 


with ſeed; from the ſeed thus ſown proceeds the 


blade; from the blade the ear; from the ear, the 


corn; — but can the minuteſt enquirer into the 
operations of nature explain to us in what manner 
theſe ſeveral proceſſes are brought to paſs? All 
is myſtery, within and without, above beneath 


and around us; from the ſmalleſt atom, that 
floats inviſibly' in the atmoſphere, to an arch- 
angel; and from an arch- angel to the ſelf-exiſtent 


God.“ It forms but a bad argument againſt the 


exiſtence of any thin 8. that human reaſon cannot 


a the manner how it is. 55 


-—» 


No doubt: it forms but a bad argument, my. 
| friends) againſt the exiſtence of the -y/eries of your 


Several trades, that Mr. Fawel and I cannot com. 


Prebend the manner in which you perform chem. 


8. 


We ſhall not, however, envy you I hope, nor 


endeavour to retaliate upon you for your ſecrecy, 


by making religion as myſterious to you, as ſome 
parts of your trades are to us. If Mr. Pawel 


have done this, I am convinced that it has been 


with no bad intention: but if I. ſhould attempt 
it; 1 in deſerve to * eſteemed no ot 8 y_ur | 


- * 
REO 


| Part II. will be publiſhed in a few days, and 
will contain an inquiry into the meaning of the 
word myſtery, as it is uſed in the ſcriptures, and 


- an examination of the ſenſe in which the doc- 
trine of the trinity is a myſtery. 
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JESUS CHRIST. 


The Beræans were more voble than thoſe in T; ON in 


that they received the word with all readineſs of mind, 


| and ſearched. the ſcriptures daily, <whether the things | 


__ wereſo. Ads xv. 11. 
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FTER-aformideble lia of texte, in the poſt- 
ſeripx to My. FawePs ſermon, we are told that to 
copy the divinity of Chriſt is to copy the whole 
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New Teſtament, perhaps we ſhould need the ſpirit 
of inſpiration. to teach us that the doctrine of the 

trinity is contained in the Old. To me it appears 

that the. general tenour, even of the New Tefis- 


ment, is favourable to the doctrine, that the Lord 
our God E ont Lord. But how, may you zu aſk, 
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Bible; If, however; we were ndt in poſſeſſion of the 
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languages which are now dead; ute New Teſta. 
ment is nearly two thouſand years old and as ſome 


K 5 


Galt 1 we reconcile this doctrine with the numerous 


paſſages, which have been cnumerated as proofs of 
the divinity of Jeſus Chriſt? If theſe paſſages 
be interpreted agreeably to their connection, they 


will not, I truſt, be found ſo unfavourable to the 


proper unity of the Deity, as ſome have imagined. 
I beſeech you then, my friends, candidly 'to'pe- 
ruſe the following obſervations upon the texts 


— — — — — uu — 


which Mr. Pawel, whether" in his ſermon or in 
the poſtſcript, has as produced, to rows the: di oe 
hen vn oh Chris; * Ns 
+ ſhall conſider firſt the As Which he FO 
brought from the: Old Teſtament and which ate 
mentioned in the New; ſecondly, choſe which 
belong to the Old, and which have been quoted in 


the New; and, laſtly, thoſe which are to be found 


in the New Teſtament only. As 1 do not know. 
Mr. Pawel; I am Ture 1 do not profeſs to be a 


better critic or ſcholar than he is. Yet, as the 


Bible was written in eaſtern eountribs; | abd in 


ef Moſes, were written more than one thouſand 


years before the chriſtian æra; I think thoſe who 

have it in their power, ſhould pay al greater 
attention to the original Hebrew and:Greek than 

to any verſion whatever, Whether ancient ior! mo 


dern. If the a . had never)been 
3 >. e taken 


[ 83 1 | 
ker op by erities and ſcholars, - they would 


never have been tranſlated, much leſs explained. 
They would have remained a dead letter in the 
_ cabinets of the curious. If Mr. Fawel be a eritie 


and a ſallelar; he ' muſt: know, that a wonderful 


ſince our Engliſh Bible was publiſhed. The col. 
lation of: theſe bath furniſhed us with a more 


| 


number bf ancient manuſcripts have been found 


uncorrupted copy of the holy ſcriptures. They 
who underſtand not the original languages ſhould 


not ſcork information from thoſe who do. Honeſt 


men will impartially and candidly ekamige overy 
fide of a queſtion, whilſt humble finners, knowing 
themſelves fallible, will only the more carefully 
inquire. If we take up the Old Teſtament as 
Jews; we flionld ever remember, that, except 


when they were ſedueed Into idolatry by the | 


heather! nations, they have always, down to the 
preſent ' time, maintained the proper unity of 
God! Some chriſtiaus indeed tell us that us the | 
Hebrew word for God ie a plural noun; it ex- 
preſfes the doctrine of the trinity. Bat the ſame 
word is applied to Moſes, Exod. vii 1. where the 
Lord ſays, 1 have made thee a god to Pharaoh. 
Singular pronouns: to, as 1, thou, he, c. are 
almoſt always joined with the word God, when it 


is apptied'ts Jene An. Nor moule it paſt enob- 


ſer ved, - that; in the Greek verfion of che Old 
Nn Which was Written defore/the time of 
GS „ Jeſus 


w* 


[ :54 ] 


Jeſus Chriſt, the Hebrew word for God is ren- 
dered by a ſingular noun. Vea, even in the 


| 1 | Hebrew Bible, a ſingular noun, from which pro- 
1 {| bably the other noun, called a plural, is derived, 
11 and which. originally fignifies ſtrength, is fre- 
11 quently. uſed. and applied to God., Properly, 


the plural word means ſtrengths, mights, forces, 


| 4 | powers, if we may uſe all ſuch terms, and implies 
I that every kind of might or complete power was 
45 : in the great Jehovah. In like manner, our word 
233126 God might come from the word good, and inti- 
maate that true and perfect goodneſs. is in or 


heavenly Father. Much ſtreſs has been laid on 
Geneſis i. 26. And God ſaid, let us make man 
in our own image; and on Genefis xi, 7. Let us 
go down and confound their language; as if the 
Father was addrefling himſelf to the Son and to 
the Holy Spirit. But ſuch language is probably 
uſed in accommodation or in alluſion to the man- 
ner of men. God (is only repreſented as a great 
king, commanding and addreſſing his ſervants 
and attendants. This, at leaſt, is wg; idea neu | 
the Jews had of the paſſage. _ 
. The fir text which Mr. Fawel a Produced d 
in the; poſtſcript is Gen, xxxii. 28. And he ſaid. 
«© thy name ſhall be called no more Jacob, bat, 
„ I{rael: for as a prince haſt thou power with 
God and with men, and haſt preyailed.” This 


verls; with the context, deſcribes the wreſtling of- 
Jacob 


MP „„ mar ts oe dr it, oe. * 
CI CE wen 
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"RY a as it-is expreſſed in the twenty 
fourth verſe, In the thirtieth verſe it is written: 


£ And Jacob called the name of the place Peniel: 


geufor. hays, ſen, God face to face, and my life 
<.is, preſeryed.” -, Joſephus informs us, that Ja- 


cob. wreſtled. with a ate a ſpirit, an eel | 


or a meſſenger. from God. - . 
„Mr. Fawel, I doubt not, ava that Jacob calls 


this man, ſpirit, or angel, with whom he wreſtled, 


God, and that he was Jeſus Chriſt. But let us 
not. be. wiſe.above what is written. If Jacob. had. 


à conteſt with, an angel, or had a viſion (and i is 
it not like fa vifion) in which he imagined that 
he wreſtled with a man, if he ſuppoſed 1 this perſon 
to be an angel or a meſſenger from God, ſo that 
he might ſay that he had ſeen God face to face ; . 


does it therefore follow that this angel or meſſen- 
ger was Jeſus Chriſt, that jeſus Chriſt is Properly 
God, or that the doctrine of the trinity is true? 


The next paſſage, taken from the Old Teſta». 
ment only, which Mr. Fawel has quoted in the. 


- ſermon and mentioned in the poitſcript, is Ifaiah | 


ix. 6. For unto us a child is born, unto us a. 
«« ſon is given, and the government. ſhall be upon 
« his ſhoulder, and his name ſhall be called won 


& derful, counſellor, the mighty God, the ever-, 
& laſting Father, the Prince of peace,” This 
paſſage, my friends, is not quoted in the New 


Teſtament, nor can it be very. certainly proved, 
* 23 | that 


| 
' 
ö 
| 
j 
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„ | 
that it refers to Jeſas Chriſt. As, however, the 
two firſt verſes in this chapter, which will be 
afterwards confidered, are partly quoted in the 
New Teftament, and as you may think that the 
ſeventh verſe alludes to the Meſſiah, though ſome 
of the learned ® have referred the whole to Heze- 
kiah, I will not diſpute the matter. But, be 
pleaſed to take notice, that in the Oreek verſion 
mentioned before, the paſſage is this: and his 
name ſhall be called (not wonderfal, counſellor, 
che mighty God, but) the meſſenger of the great 
deſign. The words rendered the everlaſting Fa- 
ther, or the Father, ' the reformer of the ages, 
are rendered, in fome Greek verfions, the Father 
the reformer of the future age. Yet, without any 
alteration in the Hebrew, a learned author, with 
whom I agree, maintains that the text may be 
thus tranflated: and the wonderful counſellor, 
<« the mighty God, the Father of the age, ſhall 
« call his name the Prince of peace.” It may 
alfo be obſerved that the word Gabriel, who has 
been thought to have been only an angel, or 
meſſenger, figniftes mighty God. I leave the 
conclafions to yourſelves. The next paſſage is 
Iſaiah xxv. 9. « And it ſhall be ſaid in that day: 
« Lo this is our God, we have waited for TOW 


As Grotius 8 White of Trinity College, Cambridge, in | 
His n to. 1709. | | 
6 ms 
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ant fie will ſave us: This is the Lord," we 
have waitett for him, we will be glad and re- 
. joice in his ſalvation. From this paſſage I 
ſuppoſe Mr. Fawel means to argue (for he has not 
told us his meaning) that becauſe God is ſaid to 
ſave us, and becauſe Jeſus is . chlled our 'Saviout 
and Lord, therefore Jefus is Göd. We learn; 
hhewever, in the hiſtory of the Acts of the Apoſtles, 
chap. v. 31. xlii. 23. that God raiſed and uv B 
Jeſus to be a ſaviour; and ii. 36. that God 'made 
bim both Lord and Chriſt, appointed him to be 
the Lord or Maſter of: chriſtians; and declared 


that: he Was the promiſed Mefiah, Ee avas“ not 


therefore; God, becauſe he Wasa ſaviour and ford: 
God is indeed in the higheſt ſenſe bur ſavibur, 


our preſerver and Lord. Fo him alone then can 
this paſſage in Tfatah' refer. The ſame obſerva. 


tions may be made on xliii 14, 15. and on 
xliv. 6. of the fame prophet;/222 Thus ſaith the 
Bord your redeeter, che holy onerof IIraelz el 
% am the Lord, the holy! due, the creator f 
„ Iſrael; your king. Thus faith the Bard, king 
** of Iſrael and his redeemer, or the redeemer of 
© Iſrael; the Lord of hoſts; I Am the firſt and Lam 
* the laſt, and beſides me there is no Gods“ 
Indeed I ſhould not wiſh for paffages more deciſivo 


than theſe in favour of the proper unity 6f God. 


Jehovah was indeed the ſaviour, the redeemier, 
. 1808 rt of Iſrael, a Jeſus Chriſt is not 
- therefore 
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therefore _ 'Y iq alſo. ſaid Ifaiah aliti., 11. 
« I, even I am the Lord, and beſide. me there 
10 js no ſaviour,” none who can ſave, or preſerve. 
Who can ſave or preſerve like God. If he made 
Jeſus a ſaviour, if by the providence and at the 


command of God, Jeſus taught a religion which 
is fitted to ſave from evil, ſin, miſery and death, 


God is a ſaviour Rill.in the higheſt poſſible ſenſe; 


and, under Gud, Jeſas is a ſaviour in a lower ſenſe, 


fince he was the miniſter, and agent of his hea- 


of men. But Jeſus is not therefore: God, berauſe 
he was appointed and called a ſaviour. The ſane 
abſervations will apply to Pfſalm cxxx. 78. and 
to Iſaiah lv. 16, 21, 22, 23> 24, to which Mr. 
Fawel has :referred in his poſtſcript. In tbeſe 

paſſages Jehovah is called God of Iſrael, the 
aud he will redeem Iſrael from all: his iniqui- 
ties. Hoſea i. 7. conveys: the ſame: ſentiment; 
and intimates: that the children of Iſrael are to 
de ſaved, not by weapons of war, but by the Lord 
their God. I will have mercy (it ſeems God is 


_ repreſented: as ſpeaking) upon the. houſe of Ju- 


dah, and will ſave them by Jehovah their God, 


or by himſelf, &c. becauſe they acknowledged 


him to be their God, aud called upon his name. 
The next paſſage in the Old Teſtament only, | 

to. which Mr. Fawel refers, is Jeremiah xxxili. 
Ig, 16. 


(9.1. 


16, 16. In thoſe days and at thay time will 1 
* cauſe the branch of righteouſneſs to grow up 
* tints David, and he ſhall execute judgment and | 
6c, righteouſneſs in the land; In thoſe days ſhalt 
** Judah be ſaved and Jeruſalem ſhall d well ſafely, 
„and this is the name, whetewirh me ſhall be 
called, the Lord our rigliteouſheſs,?” 1 rather 
fuppoſe Mr. Fawel meant to refer to Jeremiah 
x13. 5, 6. and particalarly to the cloſe of the 
fixth verſe; „and this is his name, whereby he 
ſhall be called, the Lord our righteouſneſs.” As, 
in the krſt paſſage, this name is given to Jeru2 
ſalem, ſo the perſon! called by the ſame name in 
the ſecond is not therefore God. The meaning 
of the word Zrdekiah is, righteous Jehovah, but 
no one ever ſuppoſed him to be God. But Blaney; 
a learned clergyman of the church of England; 
tranſlates the firſt paſſage thus: and this is he, 
whom Jehovah mall call our righreouſheſs: and 

the ſecond in a ſimilar manner: and this is the 

name by which Jehovah ſhall call him, our 

| fighteouſneſs; To whomſoever the paſſage may 
refer, it can only intimate, that he was a righte- 
| ous perſon, and that he-encouraged and promoted 
righteouſneſs. Newcome, the biſhop of Waterford, 
acknowledges Zechariah ii. 8, 9. to be an obſcure 
paſſage.” He tranflates it thus: . for thus faith | 


 *©fthovih (God) of hoſts: after the obtaining of 
. Slory hath he ſent me to the nations which 
hy ſpoiled 5 
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& ſpoiled iyau, , For he that toucheth you, touch: 
teeth the apple of his eye. For behold I. will 


e ſhake my hand upon them, and they ſhall be a 


e ſpoil unto their ſervants, and ye ſhall know that 
«© Jehovah:(God) of hoſts. hath ſent me.” This 
is the interpretation of the. ſame: learned writer. 
de, Jehovah hath ſent me for the pyrpoſe of acqui- 
< ring: glory to his people i in reſtraining and hum- 


<< bling their enemies, A great calamity was ſoon 
ce to befal Babylon, when Darius the ſon of Hyſ- 


_ «« taſpes beſieged and took it.” Mr Fawel may 
ſay that one Jehovah, God of hoſts, ſent another 
Jehovah, God of hoſts, Who was Jeſus. Chriſt. 

But the. expreſſion, thus ſaith Jehovah of hoſts, 
may very well be the conclaſion to the fifth, and 


fixth verſes, in whicly God, by his prophet, calls 


to his ſcattered people to deliver themſelves... The 


reſt of the eighth, and all the ninth verſe, may be 


conſidered as words put by the prophet ea the 


mouth of Darius Hyſaſpes. , 415 


I 


After having referred to many pailages i in tho Old 
and New Teſtament: promiſcuouſly, which ſhall be 
conſidered in anocher letter, Mr, Fawel, my friends, 


turns us back to the book of Exodus, From the 
paſſages which he has produced, I ſuppoſe he means 


to argue that the angel or meſſenger, of, Jehovah, 


who appeared to Moſes in a flame of fire, out of | 


the midſt of a buſn, was Jeſus: Chriſt; that though 


God 


(68: } 


God himſelf, at the ſame time, told Moſes that 
he would bring the children of Iſrael out of the 


land of Egypt, and that, as no one hath ſeen God 
at any time, this angel or meſſenger, or Jeſus. 


Chriſt who appeared unto Moſes was God himſelf, 


or the ſecond perſon in the trinity, who brought 
the children of Iſrael out of the land of Egypt. 


The paſſages in queſtion are Exodus iii. 2. (where 
it is ſaid that an angel appeared unto Moſes) 
xiii. 4. (or rather I ſuppoſe the preceding and 


following verſes, which only intimate that in the 


month Abib Jehovah delivered the children of 


Iſrael, and that he wonld bring them into the land N 


of Canaan), xiv. 24. (from which we learn that 


Jehovah looked through the pillar of fize and of 


the cloud and troubled the hoſt of the Egyptians). 
and xx. 2. which informs us that Jehovah brought 


the children of Iſrael out of the land of Egypt. 
The writers of the Old Teſtament, my friends, 
were pious men, who aſcribed every thing to the 


providence of God. Yet at the ſame time do 
they deſcribe Jehovah acting by angels, meſſen- 


gers and ſecond cauſes, Some have rendered 
Pſalm civ. 4. in this manner: <* who maketh. 
« the winds his angels or meſſengers, the flaming 
e fire his miniſters or ſervants.” Probably then 
the flaming fire not burning the buſh was the. 


angel or meſſenger of Jehovah, who appeared 
unto Moſes, an extraordinary light, which ſoli- 
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alt his attention; a miracle which he might 
be perſuaded could not happen but by the pecu- 


liar interpoſition of almighty God. When his 
attention was thus gained, when his aſtoniſhment 
was thus excited, Jehovah addreſſed him, and 
appointed him-the deliverer of his countrymen, 
Frequently did the God of glory appear in a like 
manner unto the patriarchs, not perſonally, ſince 
all his glory would be more than man could bear, 
and fince no man, it is ſaid, hath ſeen God at any 
time, but by ſome wonderful ſign, Some i imagine 
that God the Son, and not God the Father, ap- 
peared. But we ſhould have very clear proofs of 
the trinity before we have recourſe to ſuch a 
ſuppoſition. Deuteronomy XXX. 19, 20. Joſhua 
1. 1. and xxiv. 19. require only to be written 
out, in order to ſhew how trifling are any 
arguments from them in favour of the divinity 


of Jeſus Chriſt, I call heaven and earth to 
record this day againſt you, &c. that thou my 


love the Lord thy God, &c. 

„ Now after the death of Moſes, &c. the Lord 
<< ſpake unto Joſhua. And Joſhua ſaid unto the 
«© people, ye cannot ſerve the Lord,“ Ec. Nor 
does Ifaiah xl. 10. deſcribe any thing more than 
the kind providence of the one Jehovah, ** Be- 
«© hold the Lord God will come with ſtrong hand, 
4 and his arm ſhall rule for him: behold his 
ee: reward! is with him, and his work before him, 

| &c, 


on - 
Kc. Pfalm hexxix. expreſſes the kindyeſs of 
God to David and his ſeed. However applicable 
any part of it may be to Jeſus Chriſt, if you will 
read it attentiyely and impartially, you will not, 
I think, find any paſſage in favour of his divinity. 


Verſe 21ſt certainly refers to David, as may be 
ſeen by connecting it with the zoth. I have found 


David my ſervant: with my holy oil have I 


anointed him. With whom my hand ſhall be 
eſtabliſhed : mine arm alſo ſhall ſtrengthen him. 
Indeed it ſeems to me that not a fingle verſe in 
the Pſalm refers to Jeſus Chriſt, But read it and 
judge for yourſelves. 

The next paſſages produced from the o¹⁴ 
Teſtament are Iſaiah i. 13, 14. and xxix. 10. 
Let theſe ſpeak for themſelves. Bring no more 
«« yain oblations, incenſe is an abomination unto 
e me, the new moons and ſabbaths, the calling 
«« of aſſemblies I cannot away with, it is iniquity 


« even the ſolemn meeting. Your new moons 


«« and your appointed feaſts my ſoul hateth, 


% They are a trouble unto me, I am weary to 


% bear them.“ * For the Lord hath poured out 
„upon you the ſpirit of deep fleep, and hath 
« cloſed your eyes: the prophets and your rulers, 
„ the ſeers hath he covered.” 

Such, my friends and fellow-chriſtians, are the 
paſſages from the Old Teſtament only, which 
Mr. Fawel has quoted in his ſermon, and ſelected 
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in the pofiſcript. In my next letter I ſhall con- 
fider thoſe paſſages from the Old Teſtament quo- 


ted in the New, which, in his eyes, ſeem to favour | 


the divinity of Jeſus Chriſt. 


That you may grant me a patient and candid 


attention, 1s the only with of you friend and 
brother, 
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An er of the 8 in ** New 
Teſſament from the Old, which have been ſuppo· 
fed to fever the ths of Chri ie 


: ur FRIENDS AND FBLLOW-CHRISTIAN®, 


In Pſalm xvi. 8, 9, 10. David inforine us hae 
he has ſet the Lord always before him: in the 
Greek and in the New Teſtament, Acks if. 25. 
that he foreſaw the Lord always before him, and 
that he rejoiced, ſince God; he was aſſured; would 

not leave hit ſoul in hell or in the grave, nor 
ſuffer his holy one to ſet corruption. . This Peter 
thought more eſpecially applicable to Jefus Chriſt. 
Mr. Fawel, I ſuppoſe; imagines, for what redſon 
I eannot conceive, that Jeſus was the Lord whom 
David foreſaw always before him. We ſhould 
remember that God raiſed jeſus from the dead, 
verſe 32, ſo the dirinity of Ohriſt is the lefs pro- 
bable. Nor though! Peter after the example of 
his maſter applies to Jeſas the beginning of the 
exth eve The Lord ſaid unto my Lord, &c. 
F 3 N Acts 
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Ads ii. 34. Matt. xxii. 43. Mark xii, 35. Luke 


XX. 44. is it certain that Chriſt was God. In the 


original Hebrew, the fixſt word, tranſlated Lord, 


ſignifies Jehovah, and the ſecond only a ſovereign, 
maſter, or ſuperior. The Scribes and Phariſees - 


declared that the Meſſiah was to be the ſon or 
deſcendant” of David, chat he was to ſit upon the 
throne of Judah, and to bring liberty 'and domi- 


nion to his countrymen; but Jeſus, in the words 
of David, informed them that he was a far ſape- 
rior character, that he was not a merely regular 
deſcendant from David, and that his . 
was not of this world. . 
In his ſermon, Mr. Fawel has quoted Iſalah ix. 2. 
as a proof of the divinity of Jeſus Chriſt. The 
<« #$0ple that walked in darkneſs have ſeen a great 
5 light: they that dwell in the land of the ſhadow 
„of death, upon them hath the light ſhined,“ 

Though this paſſage is quoted Mat. iv. 6. and xvi. 5. 

how does it prove that Jeſus is God? Jeſus, or his 
religion, might juſtly be called a great light ſhining 
upon thoſe who were in darkneſs, and who dwelt 
in the land of the ſhadow of death. The goſpel 
is fitted to enlighten our minds, and to clear 
them from error, prejudice and - ſuperſtition. 
Jeſus alſo revealed and confirmed the doctrine of 
a future ſtate, and thus brought life and immor- 
ty to. light, Pſalm xlv. 6. is the next un 
„ of 
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of the Old Teſtament quoted in the New, which 
Mr. Fawel has given at length in his ſermon, 
and mentioned in his poſtſcript as favourable to 


the doctrine of the divinity of Jeſus Chriſt, ** Thy 


*© throne, O God, is for ever and ever: the ſcep- 
„ tre of thy kingdom is a right ſceptre.” This 
paſlage i in the Epiſtle” to the Hebrews i. 8, 9. Is 
applied to, Jeſus Chriſt. Otherwiſe we ſhould 
have conſidered, the pſalm as written merely to do 


honour to ſome king, as to David, or perhaps 


to Solomon, on accaſion of his marriage. But 
if it be applicable to David or Solomon, we muſt 
either allow that the ſaying, e thy throne, O 


Sod, is for ever and ever, is an addreſs to God 
| alone, or elſe that it belongs to David or Solo- 


mon as well as to Jeſus Chriſt. Moſes we nave 


: ſeen was called a God unto Pharach. In Pſalm 
Ixxxii. 6. the faithful ſervants of God, the chil- 
dren, of the Moſt. High, are called gods. As in 


eaſtern countries great adoration was ever paid 
to kings, ſo it might not ſeem improper to ſay to 


David or Solomon, * thy throne, O God, is for 


ever and ever,” eſpecially ſince in the next verſe, 


to whomſoever the former ſaying is addreſſed, 


his ſubordination to the ſupreme God- is plainly 


declared. Thou loveſt righteouſneſs and hateſt 
oy wickedneſs, therefore God, thy God, hath 


cc anointed thee,” &c. But either Pſalm xlv. 6. 


a in the Wen or in the Greek) or 
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Hebrews i | may as well be fendered: «© Gol 


is thy throne for ever and ever.” This ſaying 
might David addreſs to Solomon : this ſaying 
might the writer of the Epiſtle to the Hebrews 


apply to Jeſus Chriſt, 


Mr. Pawel perhaps may" tir that Ren 
xXit.-13. the motto to his ſermon {referring to 
Iſalah xliv. 6.) is favourable to the. divinity of 


Jeſus Chriſt. In the beginning of the book of 


Revelations i. 8. it is the Lord Almighty alone 


i who is, who was, and who is to come, who calls 


himſelf Alpha and Omega, the beginning and 
the end, the firſt and the laſt, The repetition of 
this ſaying in the eleventh verſe is not to be found 
in the beſt manuſcripts. After having repeatedly 


read the book of Revelations with great attention, 


the candid, judicious and learned Lardner ho- 


neſtiy profeſſed that he did not underſtand it. 


Many however have ſuppoſed that the angel who 
is ſaid xxii. 8. to have ſhewed theſe things was 
Jefus Chriſt. But if ze was God, wherefore did 
he forbid john to worſhip him? Be this as it 
may, I lay no ſtreſs upon it. A ſimilar (paſſage 
in the nineteenth chapter may excite ſome dbubt. 
But it will be very difffcult to prove that Jeſs 
and not God Almighty, the Father only, calls 
himfelf Alpha and Omega, &c. If he did, it 
might be with the authority and permiflion of 
God, as one who was declared the Son of God 
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with power by the reſurrection from the dead, 
Rom. i. 4. and who had e and! immor- | 


tality to light, _ N 
Mr. Fawel has referred to Acts iv. 25. com- 

pared with Pſalm ii. as containing a proof of the 

divinity of Chriſt. Why do the heathen rage, 


Kc. againſt the Lord and againſt his anointed'“ 
or Chriſt. But ſurely Jeſus might be Chriſt and 
not God, David alſo is frequently called the 
Chriſt or the anointed of God. Pſalm Ixxxix. 20. 
In Pſalm cxviii. 22, 23. David, on occaſion of 
- ſome ſignal victory or deliverance, declares that 


the ſtone which the builders rejected is become 
the head ſtone of the corner. This, adds he, 


« js the Lord's doing and it is marvellous in our 


« eyes.” This paſſage Jeſus in Matt. xxi. 42. 
applies to his: own time. He might be the ſtone 

which the builders rejected, but he was not there- 
fore God. He might, as Simeon ſaid, Luke ii. 34. 
be ſet for the fall and riſing again of many in 
Iſrael, as it is ſaid of the Lord of hoſts Iſaiah viii. 
14. but he was not therefore the Lord of hoſts 
himſelf. If many rejected bis religion, he was 
as Paul expreſſes himſelf Rom. ix. 33. a tone of 


ä ſtumbling and a rock of offence. Tfaiah vil. 14. 
and Matthew i * 23. are the ſucceeding. texts in 
the ſelection. Behold a virgin ſhall conceive 


and bear a ſon, and ſhall call his name Immanuel.“ 
Immanuel, as we are informed, ſignifies God. with 
5 her 1 
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us. This paſſage is applied Matt. i. 23. to the 


hiſtory of the birth of Jeſus. To him is given 


the name of Immanuel. In like manner it 1s 
written, Zechariah viii. 23. thus faith the Lord 


«of hoſts, in thoſe days it ſhall come to paſs 


e that ten men ſhall take hold, out of all lan- 


* guages of the nations, even ſhall take hold of 


ce the ſkirt of him that is a Jew, ſaying, we will 
e go with you; for we have heard that God 7s 
tt aoinb you.” As the Jews had been favoured 


with the knowledge and will of God, God, the 


prophet ſuppoſes, might be ſaid to be with 


tem. As Jeſus revealed the will of God more 


perfectly, he might be called God with us. In 
fike manner ſome have called confcience God's 
vicegerent in the foul, or God with us. Certainly 
the chriſtian, without any impropriety, might I 
Kis hand upon the Bible and fay this is our 
Immanuel or God with us, the wilt of God, the 
religion wHich God has taught, 

As Mr Fawel has referred to Iſaiah xxxv. 8. 
and apparently compared it with Matthew xi. 4, 5. 
and xv. 30. one ſhould think he meant to infl- 
nuate, that becauſe Jeſus worked miracles, there- 
fore he was God, But let us remember that 
Chriſt himſelf has ſaid, the Son can do nothing 
„of himſelf.” John v. 19. I can of my own- 
ſelf do nothing 30. The Father who dwell- 
oth in me, he doeth the works,” Jeſus moſt 

| certainly 
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certainly could not have performed a miracle 
without the permiſſion. of his heavenly Father. 
He might therefore not be God, and yet Iſaiah. 
might properly. write : ** Behold your God will 
© come with vengeance, even God with a recom- 
e pence, he will come and ſave you. Then the 
eyes of the blind ſhall be open, and the ears of 
e the deaf ſhall be unſtopped, & c. Surely with- 
out meaning to infinuate that he was God might 
| Jefus ſay © Go and ſhew John thoſe things which 
«« ye do hear and ſee: the blind receive their 
«« ſight, and the lame walk, the lepers are clean-. 
© ſed, and the deaf hear, the dead are raifed 
„ up, and the poor have the goſpel preached to 
„them.“ Matt. xi. 4, 5. Surely multitudes might 
glorify the God of Iſrael for theſe wonderful 
cures without ſappoſing that Jeſus was God, 
Matt, xv. 30. The beginning of the xlth chapter 
of Iſaiah deſcribes the march of the Jews over 
the deſerts which lay between Babylon and Jeru- 
ſalem: it declares their reſtoration to their native 
country after their long captivity, It repreſents 
God as conducting them home to the holy land. 
Proclamation is made to prepare and level the 
way. ** The voice of him that crieth in the 
« wilderneſs, prepare ye the way of the Lord, 
e make ſtraight in the deſert a highway for our 
God. Every valley ſhall be exalted, and every | 
© mountain and hill ſhall be made low: and the 

CE crooked 
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re for the mouth of the Lord hath ſpoken it.” 


As John the Baptiſt prepared the way for the 


Jeſus was God, why did not the evangeliſts a 


chriſtian religion, in the ſame manner as he had 


* 
*'crooked ſhall be made ſtraight, and the rough 
ee: places plain: and the glory of the Lord ſhall 
«« be revealed, and all fleſn ſhall ſee it together : 


This paſſage is quoted more or leſs by all the 
four evangeliſts. Matt, iii. 3. Mark i. 3. Luke 
341i. 4. John i. 23. By them it is uſed to de- 
ſcribe the introduction of the everlaſting goſpel. 


chriſtian” religion, he is repreſented as the voice 
of one crying in the wilderneſs; prepare ye = | 
way of the Lord, make his paths ſtraight. 


the words of Iſaiah, '*© make ftraight in the de- 
ſert a highway for our God. But if their quo- 
tations had been exactly the ſame, they would 
only have proved that God was the author of the 


been the leader of the Jews over the wilderneſs 
from Babylon to Jeruſalem. Jeſus is only under 
God the founder of chriſtianity. By the goſpel 
of Jeſus Chriſt God delivered the children of men 
from evil, ſin, miſery and death, taught them to 
be good, led them to be happy, and promiſed 
glory, honour and immortality to all thoſe who 
parts continued in well „„ 

' Rom. xiv. 11. is a quotation from Iſaiah xlv. 23. 
but, unleſs it be previouſly taken for granted 
that Jeſus is God, few would, I think, argue 
ers | the 
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the Soctfme from ſuch a paſſage. Ie roms thus; 
« For it is written, as I live, faith the Lord, 
«overy- knee ſhall bow to me, and every tongue 
«© ſhall confeſs to God.“ The context in the 
prophet is then, as one may ſuppoſe, compared 
with Ads ive. 12. Neither is there ſalvation in 


=o any other': for there is none other name under” 


% heaven given among men whereby we muſt be 
« ſaved.” This ſaid Peter concerning jeſus and: 
his religion. Moft affaredly the goſpel is beſt 
adapted to make the children of men good and 
holy, uſeful and bleſſed for evermore. But do not 


the expreſſions, under heaven, and among men, ſeem 


to exclude: the ſupreme God himſelf, who is in 


the higheſt ſenſe the author of ſalvation, and who 


hath raiſed and exalted * to be "Fs ſariour? 


AQs v. 31. xiii. 23. 


J am ſurpriſed that Mr. Fawel did not here 
refer to Philippians ii. 9, 10, 11. Wherefore God 
© alſo hath highly exalted him, and given him a 
e name which is above every name: that at the 
© name of Jeſas every knee ſhould bow, of things 
« in heaven, and things in earth, and things 
under the earth; and that ever tongue ſhould 
«confeſs that Jeſas. Chriſt is Lord to the glory 
ef God the Father,” But, from the preceding 


verſes, which will be afterwards conſidered, it ſeems 


that Jeſas, for his. exemplary: obedience, was ex- 
alted above all the fancied gods of the heathens, 
G who 
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*'crooked ſhall be made ſtraight, and the rough 


«© places plain: and the glory of. the Lord ſhall 


«« be revealed; and all fleſh' ſhall ſee it together: 


ve for the mouth of the Lord hath ſpoken it.“ 


This paſſage is quoted more or leſs by all the 
four evangeliſts. Matt. iii. 3. Mark i. 3. Luke 


iii. 4. John i. 23, By them it is uſed to de- 


ſcribe the introduction of the everlaſting goſpel. 


As John the Baptiſt prepared the way for the 


chriſtian religion, he is repreſented as the voice 


of one crying in the wilderneſs, prepare ye 0 8 


way of the Lord, make his paths ſtraight. 


Jeſus was God, why did not the evangeliſts $a 


the words of Iſaiah, << make ſtraight in the de- 
ſert a Highway for our God. But if their quo- 


| tations had been exactly the ſame, they would 


only have proved that God was the author of the 


chriſtian religion, in the ſame manner as he had 


been the leader of the Jews over the wilderneſs 
from Babylon to, Jeruſalem. Jeſus is only under 
God the founder of chriſtianity. By the goſpel 

of Jeſus Chriſt God delivered the children of men 
from evil, fin, miſery and death, taught them to 


be good, led them to be happy, and promiſed 


glory, honour and immortality to all thoſe who 
faithfully continued'in well doing, 5 

' Rom. xiv. 11. is a quotation from Iſaiah xlv. 3. 
but, unleſs it be previouſly taken for granted 
that Jeſus is God, few would, I think, argue 
| - the 


refer to Philippians ii. 9; 10, 11. Wherefore God 


+ 11 
the doAtine from ſuch a paſſige, It rum thus, 


Por it is written, as I live, faith the Lord, 


every knee ſhall bow to me, and every tongue 
«© ſhall. confeſs to God.“ The context in the 
prophet is chen, as one may ſuppoſe, compared 
with Ads iv. 12; Neither is there: ſalvation in 
«< any other: for there is none other name under 


heaven given among men whereby we muſt be 


« ſaved.” This ſaid Peter concerning Jeſus and: 
his religion. Moſt affaredly the goſpel is beſt 


adapted to make the children of men good and 


holy, uſeful and bleſſed for evermore. But do not 
the expreſſions, under heaven, and among men, ſeem 
to exclude: the ſupreme God himſelf, who is in 
the higheſt ſenſe the author of ſalvation, and who 


bath raiſed and exalted ae to be a er 


Acts v. 31. xin. 23. 
J am ſurpriſed that Mr. Fawel did not where 


«af; hath highly exalted him, and given him a 
% name which is above every name: that at the 
«© name of jeſus every knee ſhould bow, of things 
% in heaven, and things in earth, and things 
Wunder the earth; and that ever tongue ſhould 


e confeſs that Jeſas. Chriſt is Lord to the glory 


„ef God the Father,” But, from the preceding 
verſes, which will be afterwards conſidered, it ſeems 
that Jeſas, for his. exemplary. obedience; was ex- 
alted above all the fancied gods of the heathens, 
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who were imagined to dwell in heaven, on earth, 


or under the earth. The time was to atrive, 


when idolatrous worſhip would be no more, when 
every knee would bow at, or in the name of Jeſus, 
with the ſpirit of the religion of Jeſus, to God 


the Father, and when every tongue would con- 


feſs or own, giving glory and thanks to God, that 
Jeſus is the lord or maſter of chriſtians, and 
that his religion is worthy of acceptance. 

The next paſſage to which Mr. Fawel- depends: 
in the Old Teſtament, and which is quoted in the 
New, is Malachi iii. 1. Behold I will ſend” 


my meſſenger and he ſhall prepare the way 


before me: in the goſpels, before thee: ” 
and the Lord whom ye ſeek ſhall ſuddenly 


come to his temple: even the meſſenger of the 


„ covenant whom ye delight in: behold he ſhall 


& come ſaith the Lord of hoſts.“ In this paſſage 


there are two different words which are both 
tranſlated Lord, though the firſt word fignifies 


only a lord, maſter or ſuperior, whilſt the laſt is 


properly rendered Jehovah. The prophet there- 
fore makes an evident diſtindion between Jehovah 


(God) of hoſts, and the Lord who will ſuddenly - 
come to his temple. This lord or maſter is called 


the meſſenger of the covenant. The ſupreme 


God is often repreſented as acting by angels or 


meſſengers. If then this lord, this meſſenger of 


the covenant, this perſon who'was to declare the 


will 


t 
will of God was Jeſus Chriſt, we muſt remember 
that God, Acts ii. 36. hath made him both Lord 
and Chriſt; appointed him to be the lord or 
maſter of chriſtians, and declared that he was the 
promiſed Meffiah. The day of the Lord before 
Which Elijah was to come Mal. iv. 5, 6. is the 
day of Jehovah, and the day on which Jeſus came, 
or the day on which he will come, may alſo be 
called the day of | Jehovah, without ſuppoſing. 
that Chriſt is God. The reference then to Luke 
i. 16, 17. which defcribes John going before 
jeſus in the ſpirit and power of Elias 1 is to little | 
. 45885 in chis diſpute... q 

| Deuteronomy vi. 16. is then pjedagnd i «ye 
mall not tempt the Lord your God,“ and meant 
to de compared, I ſoppoſe, with Mat. iv 7. But 
though Jeſus is repreſented as ſaying to the devil 
thou ſhalt not tempt the Lord thy God, yea even 
though the devil is repreſented as tempting or 
trying the virtue of Jeſus, it does not follow that 
Jeſus was God. For how did the Iſraelites of 
old tempt or try Jehovah? According to the ideas 
of men, how did they try the patience of God but 
by murmuring at his appointments, diſobeying 
his commands and continually requiring miracles 
to be wrought for them. Though tempted, - Jeſus 
would not act thus: he wiſhed not to ſhew him- 
ſelf miraculouſly to the Jews : miracles were not 
to be unneceſſarily multiplied: he would not 
G2 7 indulge 
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indolge the vanity of exhibiting. himſelf in a 
ſplendid and oſtentatious manner as the Son of 
God.: he would not tempt or try the patient 
Providence of his heavenly Father. I imagine 


Mr. Fawel's reference in this place ſhould be 
1 Cor. x. 9. not i. 9. in which Jeſus is only 


called the lord or maſter of chriſtians. x. 9. is 
this, „Neither let us tempt Chriſt,” in ſome 


- £opies, neither let us tempt the Lord, in one 


manuſcript, neither let us tempt God, as ſome 


„„ of them alſo tempted and were deſtroyed by 
* ſerpents. Epiphanius, a writer of the fourth 
century, ſays, that Marcion, who lived in the 


ſecond century, changed the word Lord into 
Chrift.. It is -not however fat that the Iſraelites 


tempted or tryed. Chriſt, though rhe Corinthian 


diſciples might be ſaid to tempt or try him, if 

they departed from- his religion. The reproach 
of Chriſt, which Moſes, thought greater riches 
than the treaſures in Egypt, Heb. xi. 26.*might 


be the reproach which he-endured for his belief in 


the promiſed Meſſiah. Or he might ſaffer like re. 
proach with Jeſus Chriſt, in which ſenſe the words 


are underſtood by Chryſoſtom and many others. 


Biecauſe Jehovah, is called Pſalm xxiv. 10. 


ge the King of glory, and Jeſus, 1 Cor. ii. 8. 
the Lord of glory, I ſuppoſe Mr. Fawel 


means to inſinuate that Jeſus is God. I take it 
for granted that 1 Cor, ii. 1. ſhould be ii. 8. 
AE arr — d 


16 3 


though they, who can find the, divinity of Chri 
almoſt in every verſe of the Bible, will eaſily 
believe that the teſtimony of God and the teſti. 


mony of Jeſus are one. and the ſame. Ring of 
glory, and Lord of glory, however, are eaſtern 


Lord. Thus the throne; of his, glory Matt. xxy. 
31. means his glorious throne. Is not God the 


not the er. 8 NY would. not have eruei- 


FF 


three laſt verſes, which are quoted in Heb. 3 i. 10. 


5 . of the divinity of Jeſus Chriſt, Heb. i. 
- 8, 9. has already been conſidered, Wherefore 
then mould it be. ſuppoſed that the three follow- 
ing - verſes are addreſſed to Jeſus Chriſt rather 
than (as they certainly are by David) to the one 
ſupreme Jehovah? And thou Lord in the 
<* beginning haſt laid the foundation of the earth; 
* and the heavens are the works of thy hands: 


cer all ſhall wax old as doth a garment ; and as 
CEA veſturs ſhalt thou fold them up. and they mall 


6 years ſhall not fail.” The connection, it may 


forms of expreſſion for glorious: King and glorious Y 


glorious King ?- Is not Jeſus the , glorious, lord 
or maſter of chriſtians? If he were God; Would 


P impious. Pfalm es; "ad pariicolarly. _ 


—12. are, it ſeems, thought by Mr. Fawel to be 


they ſhall periſh but thou remaineſt: and they 


<< be changed : but thou art the ſame, and thy 


be fad, adjudges theſe verſes to Jeſas Obrif, fe 
| G 3 may 
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may; however, be replied that it is the intention of 


the firſt chapter of the Epiſtle to the Hebrews: to 


diſplay the excellence of the goſpel and of its 
founder, and that, towards the concluſion of the 
chapter, dhe writer, in the words of David; aſcribes | 


Praiſe to God. Thie remainder of the chapter 


will be particularly conſidered in the next letter. 
The vifion of Iſaiah vi. is then compared with 


Tabs xii. 39—41 in order to prove the divinity | 


of Jeſus Chriſt. Some, I think, have aſſerted, 
that ſince God is three times called holy, the 
doctrine of the trinity is true. But the word 


holy is repeated to enhance the grandeur and 


ſublimity of an addreſs to the Divine Being, in 
the ſame manner as after the death of Abſalom 
David calls him thrice his fon, thus ſhewing his 
grief and affection for him. 1 do not, however, 
ſuppoſe that many perſons who had not ſeen the 
New Tettament, or who, in the language of 
Mr. Fawel, took up the Old Teſtament as Jews, 


would ever diſcover the doctrine of the trinity in 


this viſion of Iſaiah. The prophet is told in his 


viſion, that his countrymen were or would be 


remarkable for their ſtupidity and hardneſs of 
heart, and the evangeliſt applies the paſſage to 


the days in which he lived. Theſe things, he 


writes, ſaid Taiah, when he ſaw his glory and 
ſpake of him. The true meaning of this paſſage, 
ſays Fans 3s, that when Iſaiah aw the glory of 

God 


i191 


God the Father revealing to him the coming of 
Chriſt, he then ſaw the glory of him who was to 
come in the glory of the Father. Thus Abraham 
is repreſented as ſeeing or foreſeeing the coming 


of Chriſt John viii. 56. Vour father Abraham, 


ſaith Jeſus to the Jews, rejoiced to ſee * "rs 
and he ſaw it and was 'glad. . © 2 

n the xcviith Pſalm, verſe 7, David; in the 
; dos of a devout imagination, and with the zeal 
of a ſervant of theone only living and true Jehovah; 
pronounces deſtruction upon thoſe who worſhip 
graven images, and, with the licenſe of a poet, 


calls upon all the falſe gods of the heathens to fall 


down before the Supreme Divinity. This paſſage 


is ſuppoſed to be quoted in the Epiſtle to the 


Hebrews, i. 6. And again when he bringeth in 
the firſt begotten into the world, he ſaith, ** and 
% {et all the angels or meſſengers. of God worſhip 
« him,” Who were theſe angels or meſſengers 
but, as it appears from Pſalm xcvii. 9. the falſe 
gods of the heathens, againſt whoſe worſhip Paul 
proteſts in the Epiſtle to the Coloflians, ii. 18 ? 


What alſo is to worſhip but to bow down? It is 
well known to have been an eaſtern cuſtom for 
men to do homage, or to: proſtrate. themſelves to 
great and illuſtrious characters, to prieſts, pro- 


phets and kings. David, it is ſaid, 1 Sam. xx. 41. 
bowed himſelf three times, or as it may properly 
be rendered, worſhipped, did homage, that is, 


the 
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„ the homage of friendſhip or of reſpect, to Jonathan | | 
* three times. In 1 Chron. Xxix. 20. the children P. 
i of Iſrael are ſaid to have bowed themſelves, and 1 
i to have worſhipped both Jehovah and the king, 1 
| if Furſt, they proſtrated themſelves before Jehovah a 
. as an act of devotion, and then they proſtrated A 
i themſelves before David and did homage td him, t 
i acknowledgitg him their lawful ſovereign, De- a 
|. votion or religious homage cannot therefore be . 
it inferred from the outward act, but from the in- | 
l ward diſpoſition of the mind. Be it however a 

allowed that theſe angels, meſſengers or falſe { 


gods are called upon by the writer to the Hebrews 
to pay religious homage to Jeſus Chriſt, What 
more can the paſſage mean than that the chriſtian 
religion would be founded upon theruins of idolatty 
and ſuperſtition, and that as the meſſenger of his 
hedvenly Father, like him, he was ſuperior to the 
imaginary. gods of the heathens, many of whom 
| were ſuppoſed to be only the ſouls of dead men? 
Well then might they bow down themſelves be- 
fote him, acknowledging their inferior characters 
and powers. The cuſtoms of the eaſt will account 
for the worſhip which is ſaid to have been paid 
i to Jeſus! Chriſt. Matt. XV. 25. XXviii. 17. and 
Luke xxiv. 52. by a miſtake: of the pate, in 
Mr. Fawel's poſtſcript 57. cf 
| The Canaanitiſh woman did not, moſt abe 
take i Fan to be God or Ip thing more than a 
prophet 
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prophet or heavenly meſſenger, W as to an 
illaſtrious character, ſhe paid the uſual reſpect | 
The ſame reſpe& was paid him by. his. diſciples. 
after his reſurrection, and before his aſcenſion. 
Acknowledging him to be the Meſſiah. they prof- 
trated themſelves before him, or, proſtrating them- 


ſelves before him, they acknowledged him to be 


the Meſſiah. Mr. Fawel has ſeleQed Pſalm ii. 7. 
as if he meant to argue that Jeſus. ie God, becauſe 


he is called the Son of God, and, becauſe God is # 


ſaid to have begotten him. But it may deſerve to 
be mentioned that in the Greek. verſion of the 
Old Feſtament Ifagc is called the only begotten 


ſon of Abraham. As he had other ſons, perhaps 


* wore —_ be rendered rhe 22 fon, QT 


| God, not ns Son of God and.qherefore 
good, but goad and-therefore the Son of God. 


Tue laft-paſſage produced by Mr., Fel out of D 
the Old Teſtament to be chm pared, i fappoſe, wich 


che New, in order to conhrm the divinity af 
Chrift, is Deuteronamy vi. 43. Thbu ſhalt 


«© fear the Lord thy God and ſerve him, and ſhalt 
„ ſwear by his name. This paſſage, according 


to the reference in the poſtſcript, is quoted Luke 


av. 8. And Jjeſas anſwered and ſaid unto. him, 


get thee: behind me, or, as it is written in 
Matthew, get thee hence ſatan: for it is written, 


0 our ſhalt worſhip the Lord thy God, and him 
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** only ſhalt thou ferve.” Satan is repreſented 


as promiſing Jeſus all the kingdoms of the world, 
if be would worſhip him. At this temptation the 


YN indignation of Jeſus is rouſed; he commands 


ſatan to depart: he appeals to the commandment, 
thou ſhalt worſhip the Lord thy God, and bim 
only ſhalt thou ſerve.” I ſuppoſe Mr. Fawel 
imagines that as Jeſus was, in his opinion, God 


(which is begging the queſtion) he commands 


ſatan” to worſhip him, But I appeal to you, 


my friends, whether the other interpretation 16 


ws more natural and probable. 
1 have now finiſhed the conſideration of ,thoſe 


ee Mr. Fawel's ſermon and ſelection in 
favour of the divinity of Chriſt, which belong to 


the Old, bat which have been nn in the New 
Teſtament. 


In my next letter 1 hall condilin thoſe paſſages 


in his ſele&ion which are to be found only in the 
New Teſtament. Thoſe of you who ſearch the 


ſcriptures will not, I truſt, think my letters tedi- 


ous or dull. Truth cannot be had without exa- 
mination and inquiry, nor can examination and 


inquiry be conducted without induſtry, attention 


and care. I wiſh the cauſe which I have eſpouſed 
no other advantage beſides what it derives from 


its own real excellence and merit. Truth needs 
not any borrowed ornaments, and error may eaſily 
be known without them. Though we may not 
5 5 bo 
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be walkiog in the rich groves, or treading the 
fairy ground of imagination, we are reaping, I 
hope, the fruitful plain of pure and undefiled re- 
- ligion. Let us then enter upon the ſacred garden 
of the everlaſting goſpel. Gaudy flowers we may 
not cull: but if we clear the ground of tares and 


weeds, if we gather uſeful herbs and ſalutary : 


plants; abundant ſatisfaction will ariſe in the 
mind of your friendly brother, 
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MY CHRISTIAN. BRETHREN, 


Ms. FAWEL and I are of very different and 
oppoſite ſentiments. I profeſs myſelf an uni- 
tarian: he is the avowed advocate of the trini- 
tarian doctrine. One of us muſt certainly , be 


wrong, but, which of us is ſo, do you judge. To 
you II appeal: and, as he has offered his proofs on 


one ſide of the queſtion, I ſhall alſo take the 
liberty to lay before-you my reaſons for reje&ing, 
and oppoſing that doctrine which he defends JY with 
ſo much warmth and fluency of expreſſion. I hexe 


publicly challenge him to defend his favourite 
opinion, on which he lays ſo much ſtreſs, and call 


M upon 
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upon him to aniwer the arguments I ſhall produce 
in oppoſition to it. Believe me, it is not a vain 


opinion of ſuperior abilities that cauſes me thus 


to call him forth: it is a full perſuaſion that 1 


have the truth on my ſide, and that a perſon of 
the meaneſt capacity, who 1s free from prejudice, 


and has read his Bible with care, is, in ſuch a 


conteſt as this, more than a match for the whole 
bench of biſhops. 3 


Reaſon, indeed, he entirely renounces, and, in 


religious faith, puts himſelf on the ſame footing 
with an idiot. I will not, therefore, attack him 


with a weapon which he profeſſes not to uſe. I. 


will meet him fairly, with arms of his own chooſing, 


the ſacred ſcriptures. Indeed they are the only 


proper foundation of revealed truth; The great 


Mr. Chillingworth ſays, the Bible, I ſay, the 


«« Bible only is the religion of proteſtänts. 
ce Whatſoever elſe they believe beſide it, and the 
ce plain, irrefragable, indubitable conſequences of 
«© it, well may they hold as a matter of opinion. 
Ge But as matter of FAITH AND EI IC ION, neither 


can they, with coherence to their own grounds, 


e believe it themſelves, nor require the belief of 


It of others, without moſt high and moſt scars- 
© MATICAL PRESUMPTION.” To this evidence 


I therefore appeal, and by i its deciſions 1 will ſtand 


Firſt 


* 


i.” ai ad 


„ 


4 


N Firſt let us 1000 to the proofs which may 1 
5 adduced from the Old Teſtament, in favour of the 
* divine unity, or the doctrine that there is one 
” p | _ ſupreme all-governing Being, who has an excluſive 
7 right to the adoration of all. his; creatures; ſu- 
Gs preme in glory ; in majeſty anequalled, undivided. 
8 Deut. vi. 4. Hear, O 1 * Fend our 
1 God i is ONE Lord.? | 
Deut. iv. 30. Know re this Jo. * | 
205 5 conſider it in thine heart, that the Lord, ux 
8 «© is God in heaven above, and upon the earth 
205 ** beneath, there is now elſe.” Ver, 35. Unto 
: e thee it, was ſhowed, that thou mighteſt know 
5 «© that the Lord uE is God, there is NONE ELSE 
d „ beſides H1M.” Ibid. xxxii. 39. See now that 
J, even I am HE, and there is no Gop with 


* me; I kill and I make alive, I wound and I 
| % heal, neither is there any that can deliver out of 
* my hand,” Pſ. Ixxxvi.' 10. For thou art great 
« and doeſt wondrous things; THOU ART Gop 
* ALONE.” Iſaiah xl: 18, 25. To whom will 
ye liken Gop, or what likeneſs will ye com- 
<« pare unto 81M? To whom will ye liken we, 
odor ſhall I be equal? ſaith the holy ons.” 
E Ibid. xliv. 6. Thus ſaith the Lord, the king 
of Iſrael, and his redeemer, the Lord of hoſts, 
J am the firſt, and I am the laſt, and beſides 
eme there is no Gop,” Ibid. ver. 8. Is there 
% a God beſides ms? yea, there is no Gon, I 
M 2 „ ROO 
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«© know not any. Ibid. xlv. 21. „There is 
« no God elſe beſides uE, a juſt God and a 
e ſaviour, there is NONE BESIDE ME.“ | 
| Ibid. xlvi. 9. For I am Gov, and there is 
© None elſe; I AM Gov, AND THERE 18 NONE 
* LIKE ME,” | 

The prayer of Henekiab, in Ifaiah xxzvii. 
15, 20. is ſo demonſtrative of the ſame important 
doctrine, and appears ſo very tact that 1 
cannot help inſerting it. : 
And Hezekiah prayed unto the Lord, ſaying, 
«© O Lord of hoſts, God of Iſrael, that dwelleſt 
ce between the cherubim, THOU art the Goo, 
© even THOU ALONE, of all the kingdoms of the 
earth; rhov haſt made heaven and earth. In- 
cline thine ear, O Lord, and hear; open thine 
cc eyes, O Lord, and ſee, and hear all the words 
te of Sennacherib, which hath ſent to reproach. 
«the living God.-----New therefore, O Loxp 
©* our Gov, ſave us from his hand, that all the 
FE © kingdoms of the earth may know that thou art 
the Lord, EVEN THOU ONLY.” 

Now, my friends, after peruſing theſe 8 
do you not wonder that Mr. Fawel could inſinu- 
ate, that if he took up the writings of the Old 
Teſtament, as a Jew, he perceived the divinity 
of Chriſt in almoſt every page? No jew ever 
vet underſtood any paſſage in the writings of 
Moſes and the prophets in this ſenſe, It was the 
fundamental 


---T.4 3 

fundamental doctrine of the Jewiſh religion, that 
God was one divine perſon, and that none was 
equal or to be compared to him, or had the leaſt 
claim or title to religious homage. No opinion 
was more obnoxious and abhorrent to that people, 
and ſtill continues to be ſo, to this day, than the 
doctrine of a plurality of Gods; and chriſtianity 
will never be received by them, ſo long as it is 
ſappoſed to maintain a doctrine ſubverſive of the 
unity of God. To ſhow the ſentiments of the 
Jews on this ſubje& give me leave to mention what 


the Rabbi Nachmanides ſaid, in his public diſpu- 1 | 


tation before the king of Arragon, ann. 1263, 
as quoted by the Rev. Dr. ny JN 

Opin. vol. IV. p. 34). _ 
FThe greateſt ſubjeẽt of controverſy (fays the 
Jew) between us and the chriftians lies in this, 
that you make the Meſſiah to be a God, which is 
not to be borne. You, my king, are a young man, 
born of chriſtian parents, and have all your life 
heard monks and preachers diſcourſing about the 
nativity of Jeſus, and they have filled your bones 
with this doctrine, as with marrow, and, from 
uſe, it is grateful to you. But what you believe on 
this ſubject is contrary to ſound reaſon, It is not 
agreeable to common ſenſe, to the nature of things, 
or the writings of the prophets. The enormous 
prodigy is utterly inexplicable: for, could the 
Creator, of heaven and earth, and of all things 
LEW M 3 „ that 
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that are in them, go into the womb of a Jewiſh 


woman, be there nouriſhed nine months, be after- 


wards born a boy, then grow to a man, be deli- 
vered into the hands of his enemies, who ſhould 
paſs ſentence of death upon him and execute it, 
&c. Theſe are things that neither the reaſon of 


a Jew, nor that of any other man can bear. It is 


in vain, therefore, and to no purpoſe, to diſpute 


about other things; it is on this that the * | 


of our controverſy turns.“ 

I thought proper to inſert this to e in how 
very different a manner Mr. Fawel interprets the 
Jewiſh prophets from that in which me Jews 
themſelves interpret them. 

Here I cannot help obſerving, that if Jeſus 
Chriſt were God, and exiſted from all eternity, as 
he aſſerts, it muſt have been the duty of the Jews, 
formerly, to have paid him divine honours, as it 


is the duty of chriſtians now: nor would they 


have been left in the dark, in ſo important a 
matter. Vet we find not, throughout all the Old 
Teſtament, the leaſt traces of any ſuch worſhip 
being appointed, or even hinted at. If, therefore, 


' the doctrine which Mr. Fawel ſozealouſly contends 


for be true, the worſhip taught, and ſo rigorouſly in- 
fiſted upon, by Moſes and the prophets, was very de- 
fective in its foundation. But is not this an impious 
aſſertion ? for they were taught of God, Whe- 


hey, an, it be * in the ſight of God, to 


hearken 


1 We 3 
earken unto men more chan unto God; Judge 
Ye, | 

Let us now bad to the information chat may | 
be had from the New Teſtament; on the ſame 
ſubject, and the directions which are there given 
to us concerning the object of religious worſhip. 
Jeſus Chriſt hath' himſelf plainly inſtructed us 
in this important part of our duty. Thou ſhalt 
** worſhip the Lord thy God, and him onLY 1 ſhalt : 
t thou ſerve,” Matt. iv. 10. | 

And Jeſus anſwered him,“ The firſt of all the 
«© commandments is, hear, O Iſrael, the nah 
our God is onz Lord,“ Mark xii. 29. 

«© And Jeſus ſaid unto him, why calleſ thou 
e me good? None is good ſave ons, that 1 bs - 
« Gor,” Luke xviii. 19. Matt. xix. 17. | 

Now, I would aſk, are we not here taught, in 
the plaineſt manner poſſible, by Jeſus himſelf, that 
there is one ſupreme, undivided, uncompounded, 
intelligent Being, who alone is the proper object 
of our religious homage; and can we ſuppoſe 
that, if either he himſelf, or any other being, was 
10 have received divine honours, he would not have 
informed us of it; in the moſt unequivocal man- 
ner, when ſuch opportunities offered, and he was 
converſing upon the ſubject, with thoſe who wiſn- 
ed to receive information from him concerning it? 
When the diſciples of jeſus deſired that he 
f wn teach them to pray, he did not inftru& 
them 
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them to ſay, 4% holy, bleſſed and glorious trinity, 


three perſons and one God ;** but the model he 


gave begins, «Our Farnss who art in mere, 


&c. Luke xi. 2. Nin v6; | ö 
When the woman of Samara: converſed with 

Jefus, about the place where God was to be wor- 

ſhipped, he anſwered her in theſe words: Be- 


«© lieve me, the hour cometh when ye ſhall nei- 


ether in this mountain, nor yet at Jeruſalem, 
« worſhip the Father. But the hour cometh, 
„and now ais, when the true worſhippers ſhall 
© worſhip the Fa rRHER in ſpirit and in truth; 
«« for the FaTHER ſeeketh ſuch to worſhip HIM? 
John iv. 21, 23. 


If a trinity in unity is to be worſhipped; it is 


ſtrange that our Saviour miſſed ſo fair an oppor- 
tunity of revealing it. It ſeems very contrary 
to his diſpofition, general conduct, and the de- 
ſign of his miffion. He ſeems to have let ſlip no 
proper opportunity of inſtructing the ignorant, 
or correcting the erroneons, and declares that he 
came into the world to bear witneſs to the truth: 
yet, he never aſſerts that he was equal with the 


Father, that he was to receive divine honours 


Jointly with him, but, on the contrary, declares, 
© my FATHER is greater than I,” John xiv. 28. 

| Inftead of ever endeavouring to impreſs the. 
minds of his diſciples. with ideas of the dignity 
of his perſon, he ſeems to have taken great N 


to 


tr: 
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to guard them againſt ever entertaining any ex- 
travagant ſentiments: of him. | ** Verily I ſay 
«*« unto you, the ſon of man can do nothing of 
*« himſelf,” John v. 19. and ver. 30. « | can of 
e mine own ſelf do nothing. As I hear, I judge, 
„ and my judgment is juſt, becauſe I ſeek not 
„mine own will, but the will of the Father who 
* ſent me,” Ibid. vi. 57. I live by the Fa- 
«« ther.” Ibid. v. 26, 27. The Father hath 
% given to the Son to have life i in himſelf, and 
<« hath given him authority to execute Jjudg- 
e ment,” Matt. xxviii. 18. All power is give to 
me in heaven and in earth.” He declares the 


Father to be the only true God. John xvii. 3. 


That they might know thee. the only true Gad, 
and Jeſus, Chriſt whom thau baſt ſent.” He de- 
clares his ignorance of certain events. Mark 
iii. 32. But of that day and hour knoweth no 
„ man, no not the angels which are in heaven, 
c neither the Son, but the Father. Some 
trinitarians, indeed, have aſſerted, that though 
he did not know the day of judgment as man, yet 
he did as God, which is, as if a perſon ſhould ſhut 
one eye and keep the other open, and ſay that 
he. could not ſee his hand before his face, — 
ſecretly. meaning, however, that he could not 
ſee it with the eye which was cloſed. | 
Jeſus always addreſſed his prayers to God the 
Father, Luke: x. 21, © In that hour Jeſus re- 
e , 60 Joiced 
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*+ joiced in ſpirit, and ſaid, I thank thee; 0 
<< FarRER, Lord of heaven and earth.-----Even 
„ ſo FArHER, for ſo it ſeemed good in thy 


60 fight.” "G4 
Luke xxii. 41, 42. " And: packs domn ad 


ce prayed, ſaying, Father, if thou be willing, 
** remove this cup from me: nevertheleſs, not w1 


«© will, but thine be done.“ 


Luke vi. 12. Towns. continued all night in 


prayer to Gon.“ 
Matt. xxvii. 465. „ My God, my God, why 


haſt thou forſaken me 7. 


' Jeſus ſeems to have taken great pains to impreſs, 
upon the minds of his diſciples, this ſentiment, that 
he was only the ſervant or meſſenger of God. the 


Father, and that he received all his power and 


authority from him. John vii. 16. My doc- 


<< trine is not mine, but his that ſent me.** Ibid. 


v. 19. Verily, verily, I ſay unto you, the Son 


«© can do nothing of himſelf.” Ibid. xii. 49, 50. 


«© The Father which ſent me, he gave me a com- 
«<< mandment, what I ſhould ſay, and what 1 


„ ſhould ſpeak: as the Father hath given me 


% a commandment ſo I ſpeak.” It would take 
up too much room to collect all the plain decla- 
rations of Jeſus, expreſsly to this purpoſe. Every 
attentive reader of the New Teſtament will find 
Wen "rye numerous and ſtriking. 


« Having % 
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Having conſidered the example, inftruQtions, 
and declarations of Chriſt himſelf, with regard to 
the object of religious worſhip, and the teſtimony 
he bore to the divine unity; let us next conſider 
the example of the apoſtles, and primitive chriſ- 
tians, what they have faid upon the ſame ſubject, 
and who was the ob er of their „ el 
tion. 


Acts iv. 24, 30 of They lifted up their vas? to 


« God, dying, I. Lord, thou art God; - grant that 


* wonders may be done by the name of thy holy 
e child (rather ſervant) Jeſus.” Rom. i. 8. 1 
thank my God, through 'Jeſus Chriſt.“ Ibid. 

vii. 28. T thank God, through Jeſus Chriſt our 
Lord.” 1bid. xv. 6. . That ye may with one 
« mind, and one mouth Lok IFT Gobp, EVEN 
THE Far HER of our Lord Jeſas Chriſt.” 
Ver. 30. T beſeech you brethren, for the Lord 
<« Jeſus Chriſt's ſake, and for the love of the 

«c. ſpirit, that ye ſtrive together with me, in your 


* prayers to God for me.“ Ibid. xvi. 27. To 


«© God, only wiſe, by res” _— yy n, 
«« for ever. 


1 Cor. i. 4. 1 thank my God e on your 


behalf, for the 1 * God, Rates, 1h is e 


& you by Jeſus Chriſt.““ ; 
1 Cor. Mi. 4. We nt Alas there 4s no 


1 God but one.“ Ver. 6. Bat, to us, there 


66 is but ONE GoD, THE FATHER, of whom are 
| | cc all 
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all things, and we in him; and one Lord, Jeſus 
«©: Chriſt, by whom are all things, and we by him.“ 
Gal. i. 5. To whom be glory for ever and ever, 
Amen.“ | 
Epheſ. i. 16, 17. I ceaſe not to give thanks 


_ << for you, making mention of you in my prayers, 
e that the God or ou Lord Jesvs ne | 


cc the Father of glory, &c. 
- Thid: iti. 14, 16. I bow my know. unto abs 


«« Father of our Lord Jeſus Chriſt.;-----that he 


«would grant you.” Ver. 21. Unto him be 


glory in the church, by Jeſus Chriſt, through- 


«« out all ages, world without end.“ 
- Ibid. ! iv. 5, 6. One Lord, one faith, one Þap- 
% tiſm, one Gop and FATHER of all, who 1s 


above all, and through all, and in you all.” 


1 Tim. ii. 5. There is one God, and one 


«© mediator between God and man, the man Chriſt 


«< Jeſus. ? 


Philip. ii. 11. FR 8 . mould | 
„ confeſs that Jeſus Chriſt is Lord, to the Slory 


© of GOD THE FaTneR,” _ —_— 
Heb. xiii. 15. By him, 8 bras us aber 
«« the: ſacrifice of praiſe to God, continually. 
1 Peter ii. 5. To offer up ſpiritual ſacrifices, 
acceptable to God, through Jeſus Chriſt.” Jude 


25. *©-To,the only wiſe God, our ſaviour, .be 
cc glory and, majeſty, dominion and power; both 


c now and. ever. Amen.“ 


4 | This 


L 7 1. 
Thie text is applied by Mr. Fawel to. Jeſus 
Chriſt, though from the expreſiidn, only wiſe, it ap- 


pears to refer to God the Father. This epithet 
is never applied to any but him. I ſuppoſe the 


word ſaviour being joined with Gad has occaſioned 


the miſtake, as it appears to have done in other 


places. But it is (obſervable that in the Epiſtles 
to Timothy and: Titus, the Father is ſeveral times 
called God our ſaviour, and ſometimes in the 


very ſame ſentence wherein he is joined with, and ; 
diſtinguiſhed, from, our Lord Jeſus Chriſt ; as he 


is 1 Tim. i. 1. Paul, an apoſtle of Jeſus Chriſt, 
by the commandment of Gop ou Savioun, >. 
cc and the Lord Jeſus. Chriſt,” Titus ii. 4. 6. 
„ But after that the kindneſs, and love of Goy 
n Date man appeared - . - which 
© he ſhed on us abundantly through eli Chriſt 


«« our Saviour.” Indeed, many manuſcripts make "DE 


the ſame diſtinction in this very text, reading it 
thug, ( to the only God our Savicur th 25 Thu 
Chriſt aur dord, he glory. &. To theſe paſl; ages may 


be added the beginning of almoſt all the epilttes, 
where God and Chaik; are obyjoully hug nv 


, + # 


from each other. In. conſidering this ubjett, 
ſuch a bulk of exidence preſents itſelf, "that I find 


ir difhoult/ 1 reduce what I have 10 ſay inte ſo 
ſmall à zompaſs as 1 wiſh ;. when, at the fame 
time, IL am very ſalieitous wo place IC in as Cleaf a 


poked > view e * the texts already 
8 | © quoted, 


— we a — a ——— a re —— ——— —ͤ—ę- 


[*--138 Þ: 
quoted, „I ſhall only add two or three more, to ſhew . 
that the power. and dignity which Chriſt now en- 
| Joys is always repreſented, in the New Teſtament, 
as the gift of his Father, and the reward of his obedience ; 
and alſo, that the dominion he now exerciſes, 
will, after a certain period of time, be reſigned to 
cdehat God who inveſted him with itt. 
1 Fhilip ii. 8, 9. And being found in falhion 
: 


0 


| * .. 25 a man, he humbled himfelf, and became 
a 1 cc obediènt unto death, even the death of the croſs, 
"| «© Wherefore God 4180 HATH HIGHLY'BEXAL- 
6 „ED Rin, and GIven HIM a name which i is. 
4 cc above Fae tf name. 9 nn 

48 i | _ Heb. i. 9 ö 6 But we ſee jeſus, who was eds 


bn | ce a little Ker than the angels, (an expreſſion 
0h « uſed in the ſeventh verſe reſpecting men in 
BF ce general) for the ſuffering of death eee with 1 
L « glory and honour,” Gt 5 5 
_ 1 Cor. xv. 24, &c. „Then weil hs end, 
1 0. when he thall have delivered up the kingdom to 
Cod, even the Father, when he ſhall have put 
f 3 down all rule, and all authority and power. 1 
1 40 For he muſt reign till he hath put all enemies * 
= *. under his feet. The laſt enemy that ſhall be 3 
14 dettroyed is death. For he hath put all things 
FP under. 'his feet.” But when' he faith that all 
4 * thivgs, are. put under him, it is manifeſt that he 
N cc 1s, excepted who did pot; all things under him. 
1 ” And when all things ſhall be ſudEgcd to him, 
i of „then 
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«« then ſhall the Son alſo himſelf be ſubje& unts 
« him who did put all things under him, that 
« God may be all in all. 

And now, my chriſtian friends, 1 54 cites. 
voured to lay before you the plain language of 
ſcripture, concerning this moſt important doctrine 
of all true religion, the unity of the divine being; 
and I think you will acknowledge that this truth 
depends not, in the leaft, for its ſapport, on any 
perverſion of the ſacred text. The paſſages here 
; quoted are not ſtrained, to ſupport a favourite opi- 
nion. There are no ſuch intricate proofs addu- 


Fawel urges in ſupport of the trinitarian creed, 
as for example, Jacob's wreſtling with an n angel, or 

1 the burning buſh, _ | 
* The texts in favour of the Ann hereſy 
# are very few in number, depending upon obſcure 
paſſages in the Old Teſtament, and highly figu- 
rative ones in the new; and require much criti- 
ciſm to make them bear the ſenſe they are ſaid to 
contain. Some of them are badly tranſlated, . 


* The very ſame ward rendered, Acts iv. 25. By the 
mouth of thy ſervent David, is verſe 27, when applied to 
kde tranſlated thy holy child, whereas it ought to have 
been, © by the name of thy holy nan Jeſus.“ The ſame 
Is = be obſerved concerning Acts iii. 13, 26. chap. iv. 20. 
where the ſame word is made uſe of which is rendered © ſet- 
vant,” when applied to David, and certainly ſhould have had 
the ſame tranſlation, when applied to Chriſt, + 
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| ced in favour of the unitarian doctrine as Mr. 
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others corrupted by the ignorance or bigotry of 
tranſcribers ; having been plainly proved to be 
interpolations : and is it not contrary to all rules 
of interpretation, to allow a few obſcure and 


controveried paſſages to outweigh the numerous 


plain, firiking, and poſitive declarations of the 
abſolute unity of almighty God? 
| In fine, I will venture to aſſert, in the words | 
of Dr. Whitby, that the trinitarian doctrine ſeerys 
to burleſque the ſacred ſcriptures, or to give them 
an uncouth, and abſard ſenſe, from the beginnin 
of the goſpel to the end of the epiſtles. Of this 
he has given ſeveral inflances, of which 1 ſhall 
ſelect a few. es, 

Matt. x. 40. Luke x. 16. * He that receiveth 


« you, receiveth me, and he that receiveth me, 
4 receiveth him that ſent me.” The meaning of 
theſe words, according to the Athanafian hypo- 


theſis, muſt be this; ; he that receiveth you, rev 


ceiveth the ſupreme God; and he that receiveth 
the ſupreme God, receiveth him that ſent the 
ſfapreme God: ſo that the ſupreme God muſt 


9 ſend, and be ſent by himſelf. 
John vii. 16. My doctrine is not mine, but 


i that ſent me.“ That is, according to the doc- 


trine mentioned before; my doctrine is not the 
doctrine of the ſupreme God, but it is the doc- 


trine of the ſupreme God that ſent me. When it 
is ſaid, John xii. 44+ © He that believeth on me, 


believeth 


1 1 J 
believeth not on me, but on him that ſent me. : 
The meaning muſt be; he that believeth on the 
ſupreme God, believeth not on me the ſupreme 


God, but on the ſapreme God that ſent me. 
When St. Paul faith, Rom, xvi. 27. To the 


only wiſe God be glory through Jeſus Chriſt,” 


the meaning muſt be; to the only wiſe. God be 
glory, through the ſame only wiſe God. 

Rev. i. 1. The revelation of Jeſus Chrit which 
God gave unto him; that is, the revelation of the 
one ſupreme God, which the one ſupreme God 
gave unto him. Col. iii. 4. Chriſt fitteth at 
the right hand of God; ” that is, the W 
God ſitteth at his own right hand, _ 

If any perſon wiſhes to ſee more illustrations of | 
this kind, let him read a ſmall book, entitled, 
Dr. WaiTBY's LAST THOUGHTS, This gentle- 
man was well known, in the literary world, for 
his critical commentary upon the New Teſta- 
ment, and other publications: but, as ſome of 
you, perhaps, may not have heard of him before, 
let me inform you he was a clergyman of the 
eſtabliſhed church of England, and a man of 
great. piety and learning. When he wrote his 
commentary, he was a believer in the trinitarian 
doctrine, but altering his ſentiments in this 
article of faith, he wrote the treatiſe mentioned 
above, containing his correction of ſeveral paſ- 
lages 1 in his expoſition, In the preface, he thus 

N 3 addreſſes 
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addreſſes the public, n — fs | 
fentiments, 

„A man's having once ry is not a weaſel 
*< why -he- ſhould' continue to do fo, for that it 
becomes wiſe men, and ſuch as fear God, to 
“yield freely and readily to truth, whenever 
54 made known to them, rather than to 'perfift 
«« obſtinately in rejecting it. And this my re- 
48 tractation, or change of my opinion, after all 
40 my former endeavours to aſſert and eſtabliſh a 
* contrary; doctrine, deſerves the more to be con- 
„ fidered, becauſe it proceeds (and indeed can 
e proceed) from me, for no other reaſon, but 
«« purely from the ſtrong and irreſiſtible 'convie- 
tions which are now upon me, that I was niiſ- 
e taken, Nothing, I ſay, but the love of truth y 
< can be ſuppoſed to extort ſuch a retra&ation 
ec from me, who having lived already ſo long 
cc beyond the comman period of life, can have 
«© nothing elſe to do; but to prepare for my great 
de change; and, in order thereunto, do make m 
*< peace with God, and my own conſcience before 
4% I die. To this purpoſe, 1 ſolemnly appeal to 
_*< the ſearcher of hearts, and call God to witneſs, 
, whether I have HASTILY,, or KASHLy departed 
| «.from the common opinion; or rather, whether 
«© I have not DELIBERATELY and CALMLY: 
«« weighed the arguments on n ſides, drawn 
| ac from FROG and Mae e 
if | cc 3 
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ce As 1 have no views for this world; ſo it 
„cannot be imagined, that the motives drawn 
«« from intereſt, ambition or ſecular glory, can 
© have any place with me. Or, if I had, neither 
© can it be imagined that I would choaſe to diſ- 
«© ſent from the common opinion, the maintainers | 
ce whereof are they who graſp honours and prefer- 
„ ments, and think they ad the 1 title td 
© thoſe advantages.“ 

Be entreated, my friends, A to id 
theſe obſeryations. Have the ingenuity to review 
your religious creed. Have the couxage to. diſſent 
from your old 'opiniens, if you find them to be 
unfounded. Veu eannet bot admire the amiable 
and manly conduct of the great Whitby. Follow 
his example. Heſitate not to acknowledge that 
you are wiſer to day than you were yeſterday. It 
will not leſſen your dignity as men: it will raiſe 

your charaQer us Chriſtians. May you always do 
eredit to gar nature and our religion. It 15 the 
p ne with (SID 


., 
< Your kngere fiend, 


ESSAY 


* N 3 
R | 
| . 4» 
* 
„ . 
12 


LETTER XII. 


Ws? 


| CHRISTIAN BRETHREN, 1 
©; HOPE you have carefully. attended to thoſe 
paſſages of ſcripture which have been propoſed to 
Jou, as proofs of the unity of God, and the in- 
feriority of Jeſus Chriſt, One anſwer, however, 
which, by being frequently repeated, is become 
familiar to moſt, will perhaps be ſuggeſted to 
you, with reſpe& to all of them. It is, that 
Jeſus Chriſt, already poſſeſſed of a divine nature, 
aſſumed to himſelf a human nature, and that, 
wherever he ſpeaks of himſelf as a man, or as 
inferior, and in ſubjection to the Father, he 
ſpeaks of his human nature only, and does not, 
by ſuch declarations, deny himſelf to be the 

ſupreme God. When, for inſtance, he ſays, 
I can of mine own ſelf do nothing; as I hear, 
61 Judge; and my judgment is juſt, becauſe I 
« ſeek not mine own will, but the will of the 
% Father who ſent me.” John v. 30. he is to 
be underſtood as aſſerting that he could do no- 
thing by his human nature,“ while, by his 
« divine 
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„. divine nature; he knew himfelf to be omnipo- 
tent; and that his judgment was juſt, becauſe he 
Was Seided by his oon divine will and not by nis 
human. Of ſuch expreſſions as cheſe, it is obvi- 

ous to remark, that they could not poſſibly be 
underſtood, with this diſtinction, by the perſons to 


whom they were addreſſed, unlefs they previouſly - - 


knew, or had heard; that Jeſus was fo ſingular 
and wonderfal a being. They would naturally 
underſtand them in that ſenſe, which would now 
occur to one who had never been informed of the 
_ diftinRion': they would imagine that Jefus was 
ſpeaking of two very different beings: of himfelf, 
and of one greater and more powerful than him- 
ſelf, on 'whoſe will, he was wholly dependant. 
As we have no account that the exiſtence of a 
divine and human nature, in the perſon of Jeſus, 
was ever made known to his followers, we ought 
to be cautious, as lovers of our great friend and 
maſter, in affirming it, becauſe his conduct, if it 
were true, will be chargeable with inſincerity and 
deceit. His condu# would have been infincere, if 
'- he affirmed abſolutely, and without any limitation, 
that he was a man, when he knew himſelf alſo to 
| be God; or if he declared that he was entirely 
ignorant of an event, when ſenfible, that, as 
poſſeſſed of divine knowledge, he could diftinly 
| foreſee, it. Mark xiii. 32. The conduct of Jefus - 
would have been deceitful, if he knew that the 
t | perſons 


1 16 ) 

perſons he converſed with did not, and could not, 
underſtand his language, i in its concealed meaning, 
but formed their judgments of his perſon and 
character from the plain and literal import of his 
declarations. The evangeliſts, in their hiſtory 
of Chriſt, never give the leaſt intimation of 
their believing him to be any orher being than 
what his appearance and actions declared him to 
be. They offer no caution to their readers, to 
prevent. erroneous. notions of the character of | 
Jeſus, that might ariſe from the obvious explana- 
tion of his, words: they give not the moſt diſtant 
hint of any double ſenſe belonging to them, but 
uniformly deſcribe him as poſſeſſed of one cha- 
racter only, as the favoured prophet of the one 
| ſupreme God. 

If you attend but a little to. the conſlitution of 
your own minds, you will, I think, believe it to 
be impoſſible for the companions and followers of ; 

Jeſus, to have behaved to him, in the manner 
they are repreſented to have done, if they had 
imagined him to have been their creator and pre- 
ſerver. With ſuch a perſuaſion, they. could not 
have entertained doubts of the propriety | and 

truth of his ſayings, or have reproved him, or 
have forſaken him when apprehended by the 
officers of the chief prieſts, The continual awe 
of him which muſt have been impreſſed on their 
minds, would baye prexented any expreſſions of 
familiarity, 
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8 familiarity ; and their unbounded undes in 
his power would have ſuppreſſed any ſymptoms 
of fear, upon any occaſion whatſoever. Our feel- 
ings, when in the preſence of a fellow-creature,' 


greatly ſuperior to us by his rank and influence, 


are a ſufficient indication of the truth of this 
obſervation ; but there can be no proper compa- 


riſon i in this caſe, ſince the feelings of men, in 


fuch © circumſtances, as the diſciples of Jeſus | 


are ſaid to have been in, are inconceivable in 
Point of degree. þ fot Bk . 
The above arguments, which: thus far I * 
laid before you, againſt the exiftence of a divine 
and human' nature in the perſon of Chriſt, are 
founded, as you will obſerve; on its improbability 
and want of hiſtorical evidence: I will now pro- 


ceed a ep farther, and maintain that ſuch. _ 


- 


exiſtence is abſurd and impoſlible. ',, , 
The ſecond of the thirty-nine articles Albee; 
e that the Son, which is the word of the Father, 
<< begotten from everlaſting of the Father, the 
er very and eternal God, of one ſubſtance. with 
«the Father, took man's nature in the womb 
«© of the bleſſed virgin, of her ſubſtance ; ſo, that 
ce two whole and perfect natures, that i is to ſay, 
e the godhead and manhood, were Joined toge- 
«© ther i one perſon, © never to be divided, 
«(hereof is one Chriſt, very God, and very 
emen; 5 who truly ſuffered, was crucified, dead 


« and 
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t and buried, to reconcile. his Father to us, 1 
. to be a ſacrifice, not only for original guilt, 
ct but alſo for actual ſins of men.” This bundle 
of abſurdities and contradictions I will eadeavour 
ta unlooſe, and expoſe them ſingly: to your ob4 | 
ſervation. The fink which I - preſent to your 
notice, is the aſſertion, . ** that two whole and 
« perfect natures, that is to ſay, the godhead and 
* manhood, were joined together, in one perſon, 
1 © never to be divided.“ This is clearly an i im · 
MM poſſibility. For if it were poſſible. chat God and 
EF man could be joined together, they would conſti- 
mute two diſtinct and ſeparate beings; they muſt 
be, ſuppoſod to be numerically two beings, before 
the union, poſſeſſed, ſeparately; and completely, of 
1. thoſe powers, and that nature, which made the one 
| God, and the other man, and no pablo junction 
ſon ; they would- ill advent yaa being, 
nian another, and muft: be / conſidered as two and 
not one. On the other hand; if we)ſ uppole that 
SGod and man, joined together, could, fam one perſon 
or being; it wilt be an unforced concluſion, that 
God, ſeparately, is not a being, nor man, ſepa- 
rately, a being; but that each is only part of 
a being, and their union neceſſary, to conſtitute 
a Whole one. "Shooking , ag ſuch. thoughts and 
language mat be allowell to be, they are the 
ache conſequence ies, and, 8 
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in its proper form, the doctrine of the divine and 
human nature in the perſon of Chriſt. 

As I have laid before you the whole of the 
article in which this ridiculous and unſcriptural 5 
tenet is found, I will entreat your patience while 
I notice two other abſurdities which it contains. 
The firſt in order i is, that ** the Son, the Word of 

the Father, was begotten from everlaſting, of 

the Father.” Now if he were begotten, there muſt 
| have been a time when he did not exiſt; and to ſay 
that he was begotten from everlaſting, is to aſſert 

an impoſſibility, becauſe it is the ſame with ſaying 
that he Began to exiſt, . Were was no dime in 
which he did not exiſt. = 
The other propolitios: which 1 notice as 5 
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termed, whoſe exiſtence is diſputed, “was cruci- 
tc fied, dead and buried, to reconcile his Father 
© to us; 1. e. to reconcile himſelf to himſelf, 
or ener, a part of himfelf being violently diſ- 

pleaſed, the whole was tortured and ſlain, to put 
the part in good humour with the offenders. But 
this will be more at large explained to you in 
ſome future letter ; and l conclude with allpring 5 
you that Tam, | 
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Your friend and well-wiſher, 
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ſurd is, that this God-man, as he is ſometimes 
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IL. ET TER XIII. 
5 On Original Sin. 


MY CHRISTIAN FRIENDS, 
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| Is a Treatiſe lately publiſhed by your townſ- 
man, Mr. Roby, Socinians are repreſented to you 
as unbelievers in chriſtianity ; perſons who con- 
tend againſt the goſpel ; calumniators of the cha- 
rafter of Jeſus; the inſtruments of Satan; and 
direct atheiſts. What can be the object of this 
falſe and malicious reprefentation of chem? Is 
5 it not evidently to prejudice you againſt their 
tenets, and prevent you from examining, with 
patience, the arguments by which they are ſup- 
ported? But how contemptible is ſuch an ex- 
pedient! None but a little mind would have 
adopted it. Is it thus—is it by alarming your ns 
prejudices and taking an illiberal advantage of his 
opponents, at his firſt entrance upon the field of 
diſcuſion, that Mr. Roby hopes to promote the 
intereſt of truth? The ſyſtem that requires to be 
ſupported by means ſo unmanly, ſo oppoſite to 
' __ the ſpirit of the goſpel, betrays ſymptoms of con- 
| ſcious weakneſs, and evidently forebodes its ap- 
proaching rain. 
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Not content with calumniating Socinians, Mr. 
Roby, in the courſe of his treatiſe, deals fre- 
quently in inſinuations to the diſparagement of 
reaſon in religious inquiries, and ſeems deſirous 
to perſuade you to diſcard your reaſon when you. 
take up the Bible. The buſy AF 
of the mere light of nature, (ſays he) bewilder 
« us in our inquiries after the way appointed for 
the enjoyment of the favour of God.” —In all 
worldly concerns, reaſon is your beſt guide. When 
you diſcard it, diſorder and confuſion enſue. 
When you act under its direction, your actions 
are orderly and conſiſtent. But, according to 
Mr. Roby, when you exerciſe it in examining the 
Bible, and in endeavouring to learn from it what 
you muſt do to be ſaved, its determinations be- 
wilder you. If this were a juſt ſtatement of the 
matter, it would be your higheſt intereſt inſtantly, 
to lay aſide your reaſon, and commence fools. But : 
are you, my friends, diſpoſed to make ſach a 
ſacrifice, upon the bare aſſertion: of Mr. Roby? 
Let him prove firſt, by a fair and concluſive mode 
of arguing, that reaſon is hoſtile to revelation : : 
till then, it will be your duty and intereſt to be 
1 guided by your reaſon in your religious 1 inquiries, 
: and ſubmit to its deciſions, Mr, Roby, in this. 
very treatiſe, heſitates not to uſe his own reaſon, 
and to rely, with unparalleled confidence, on what 
appears to him to be its deciſion. So fully 
aſſured is he, that his reaſon does not bewilder 
Bos ) „ Bhs. 
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him, that he boldly maintains we muſt either 
commence direct atheiſts, or admit his concluſions, 
and adopt his creed. But, by poſitively aſſerting, 
in one place, that the determinations of reaſon 


| bewilder us, and virtually denying, in another, the 


poſſibility of his being bewildered, does he not 


| betray glaring inconſiſtency, or openly avow 
himſelf infallible? If the former be true, he 


merits no attention. Tf it be true that he avows 
himſelf infallible, call upon him to prove it. 


The age of implicit confidence is over. Tame 


acquieſcence in the hardy aſſertions and abſurd 
claims of prieſtly tyranny grows rapidly out of 
faſhion, and the moſt ſubſtantial reaſons are now 


_ neceſſary to eſtabliſh the infallibility even of the 


Pope. Can Mr. Roby produce ſuch reaſons? 
If not, with what propriety can he charge any. | 
deſcription of men with being monopoliſers- 
of reaſon? It is he that endeavours to make 
a monopoly of reaſon. It is he that pleads an 
excluſive right to exerciſe it, Whereas, in the 
creed of a ſocinian, this is a leading article that 
it is the duty of all chriſtians to uſe their reaſon 
in religious matters; to examine the ſcriptures 


for themſelves, and admit the truth and obliga- 


tion of no doctrine from which reaſon withholds 
its ſanQtion. 
| What could be Mr. Roby's motive for FAR . 
ing the uſe of reaſon ; for endeavouring to con- 
vert the yn that is in you into darkneſs; 
and 
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and for diſparaging the religion of nature, which 
is no leſs of divine origin than the religion of Jeſus? 
Conjecture fails me, if it were not this—that he 
was ſenfible his arguments would not abide the teft 
of reaſon. But, my chriſtian friends, be not influ- 
_ enced by any ſuch conſiderations to decry the uſe 
of reaſon, in examining the chriſtian religion, 
while the exhortations of Paul ſtand upon record, 
« that in underſtanding we be men; that we 
te prove all things, and hold faſt that which is 
6 c good. 997 

Truſting then that you are all convinced of the 
ineſtimable value of reaſon, and that you are diſ- 
poſed to exerciſe it in the moſt important of all 
concerns, r religion, I ſolicit your unprej udiced at- 
tention, while I endeavour to bring the doctrines 
of Mr. Roby, and his arguments in their favour, 
to a trial before the bar of reaſon. Then let them 
be fairly examined, impartially judged, and then 
ſubmit to their fate. 

In order ** to point oat the dangerous error of 
ſocinianiſm,” and ſhow the neceſſity of Chriſt's 
ſatisfaction, Mr. Roby undertakes to prove, in the 
firſt place, that we are all under the guilt of fin, 
and have need of pardon. But he might have ſpared ' 
himſelf the trouble of proving this; ſocinians 
give their aſſent to it. Thoſe Who contract ſin 


* muſt incur the guilt of it, and ſtand in need of 


«© God's pardon.” And where is the man who 
can ſay, from the conviction of his heart, and 
O 3 with 


be, leſt, by condemning the ſentiments of others, 


+ thouſands of years before we were born. In order 


| fin is, and whether ir is capable of being trans- 


of God. If this definition then be admitted, 


=" "> kh... | 
with the approbation of his conſcience, I have-no 
fin? Alas! in many things we all offend. Theſe 
are ſentiments that ſocinians entertain in common 
with Mr. Roby, How cautious then ought he to 


as pregnant with dangerous conſequences, he 
expoſe his own to the ſame charge. 

But, in addition to the guilt of our own fins, 
Mr. Roby endeavours to prove that we are guilty 
of the ſins of another perſon — that God viſiteth 
updn us the ſins of Adam, which were committed 


to aſcertain the truth of this, let us conſider what 


ferred. | ED 
Mr. Roby ſays, that c fin is a deviation, in na- 
e ture or practice, from the frame of our original 
«© conſtitution.” If it be ſo, it muſt be a devia- 
tion without our conſent, for we acted no part in 
the formation of our own nature, Tt is the work 


God is made the author of fin. Yet Mr. Roby 
ſays, that to ſuppoſe this is the higheſt blaſphemy. 
I ſubmit it to your judgment, whether, from his 
own ftatement of the nature of ſin, he is not guilty 
of the higheſt blaſphemy. Sin is repreſented in 
ſcripture as the parent of guilt and remorſe, as 
ſomething that requires unfeigned ſorrow and re- 
pentance ; but remorſe was never occaſioned by a 
nataral defect, nor was guilt ever attached to a 

natural 
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natural deformity. ' Guilt and remorſe proceed 
only from the commiſſion of a crime which we 
might have avoided, and the wilfal tranſgreſſion 
of a command which we might have obſerved. 
Guilt and remorſe, then, cannot proceed from a 
| deviation in nature from the frame of our original 
_ conſtitution ; for fuch a deviation we could not 
have avoided without being able to act before we 
exiſted. Conſequently, fin is not what Mr. Roby 
defines it to be: a deviation in nature from 
the frame of our original conſtitution.” Ir is, 
according io the ſcripture account of it, an act of 
our own; a perſonal tranſgreſſion of the law of 
God written upon our hearts. 
Does it not appear then, to your ſatiefaction 
from the nature of ſin, that it cannot be trans- 
ferred ? that it is inſeparable from the ſinner? 
that it is no more hereditary than knowledge or 
learning? that it is no more born with us than 
theſe are born with us? that it is as much an act 
of our own as thoſe are acquiſitions of oor own ? 
The fins of your neareſt relations cannot be trans- 
ferred to you. They may be the occaſion of much 
grief and ſorrow to you, becauſe of the affection 
you bear them; they may injure you in the opi- 
nion of mankind; but you will feel no guilt upon 
your conſcience on their account, provided you 
have neither tempted them, nor been acceſſory to 
their fall. They will not injure you in the fight 
of an equitable God, before whom“ he that do- 
. eth 
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eth wickedneſs, and no other perfon, is wicked.“ 


How then can Adam's fin, which was committed 


without your concurrence, without your know- 


-ledge, nay thouſands of years before you were 


born, be imputed to you ? From the nature of ſin 
this is impoſſible. | 
Beſides, would it not be injuſtice in God to viſit 


upon you the fins of Adam? Would it not be 


injuſtice in the preſent king of Great Britain to 
deprive you of your rights as Engliſhmen, though 
your loyalty were unqueſtionable, becauſe ſome of 
your anceſtors, over whom you could have no 

influence, being then unborn, were attached to 


the Stuart family, and diſtinguiſhed themſelves 


in their ſervice? This you are ready to exclaim 


would be intolerable tyranny and revenge. Yet 


the advocates of this doctrine repreſent God as 
acting in this manner. But can ſuch a repreſen- 
tation of him be juſt? Can tyranny and revenge 
enter into the character of the all- perfect Jehovah ? 
But this doctrine, beſides implying an impious 
charge againſt God, is certainly a libel upon you, 


my chriſtian friends: for it repreſents you as in- 


capable of doing any gogd, as naturally hoſtile to 
virtue, but friendly to vice. It is a fortunate 
circumſtance for Mr. Roby and the other cham- 


pions of this doctrine, that they libel the whole 
human race and not any individual. But, as libels 
are now very much the ſubje& of converſation, 1 


hope this will meet with a ſhare of your attention ; 
| | e 
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for it is the worſt of libels, having no foundation 
in trath. Reaſon and conſcience conſtitate a part 
of your nature. Are they hoftile to virtue? Are 
they ever the advocates: of fin? [Examine your- 
ſelves. Appeal to your own breaſts whether they 
do not invariably oppoſe the temptations of fin, 
and declare themſelves on the fide of virtue. I 
am perſuaded you will all agree with me, that no 
perſon ever committed a finful action with the 
approbation of his conſcience. It may be ſtifled 
for a ſeaſon, by repeated acts of violence, but can 
never be influenced to give its ſanction to ſin. 
It is a well-known fact that highway robbers 
never make their iniquitous demands upon the 
traveller without betraying marks of violent 
emotion. Their countenance turns pale, their 
hands tremble, their whole frame is in agitation. 
Is the. dread of apprehenſion adequate to ſuch an 
effect? Does not this emotion proceed from the 
ſtruggles of their conſciences againſt the violence 
offered them? Is not it the proteſt of conſcience 
againſt the injuſtice of their actions? Young 
offenders are indeed much more agitated: than 
thoſe who have been long hackneyed 1 in the ways 
of iniquity. Conſcience, in the former, aſſerts 
its dignity and authority with intrepid firmneſs.. 
In the latter, it is ſhackled by the tyranny of vi- 
cious habit. But, powerful as the force of habit 
is, it cannot change the nature of conſcience. 
The oldeſt offender cannot conceal the marks. of 
its 
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its diſpleaſure. He may enfeeble its voice, but 
it will ftill ſpeak ſo as to be heard. This tem- 
Porary reſtraint ſerves only to increaſe its vigour, 
and prepare it to aſſert, with a bolder tone, its 
liberty and its repugnance. This directly mili- 
tates againſt the opinion that your nature is hoſ- 
tile to virtue; and eftabliſhes the contrary doc- 
trine, that virtue is its genuine produce, and 
that fin is a plant of foreign growth, forcibly in- 
grafted upon it, but incapable of being ever 
united with it. 7 

If it be true that a certain natural deprnviey | 
has rendered you incapable of doing any good, 
why do your natures revolt at heinous crimes ? 
Why is the peace of your minds diſturbed when 
you commit ſin? It is owing to a conſciouſneſs 
that you can and ought to act a better part. 

: If it be true that you are incapable of doing 
any good, how can Mr. Roby charge you with 
obſtinacy for continuing in fin? Would it be 
obſtinacy in you not to admire a fine painting, 
if you were born blind? or not to acknowledge 
the charms of muſic, if you were born deaf? 
Where then is the obſtinacy of continuing in 
ſin, when a perſon can do head but what is 
ſinful ? | | 
Ik! it be true that you are incapable of a 
any good, with what juſtice can the threats of 
God be denounced againſt you? or any puniſh. 
ment inflicted upon you, though you were to die 
| za 
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in your fins? Would it be juſt to impriſon you 


at Lancaſter for life for not removing Rivington 


pike into the. middle of the ſea ; for not drying 
up the Iriſh ſea to facilitate the communication 
between Liverpool and Dublin ; or for not learn- 


ing the language of the inhabitants of the moon ? 


Till you admit the juſtice of this proceeding 
againſt you, you cannot admit it to be juſt in God 
to puniſh you for your fins ; becauſe, if you be- 
lieve this doctrine, you can no more avoid them 
than you can perform impoſlibilities. But, my 
chriſtian. friends, God will do you juſtice, He 


will not puniſh any of his creatures for not per- 
forming what they are unable to perform. He 
will puniſh thoſe only who leave undone what 


they ought to do, and do thoſe things which 
9 ought to leave undone. | 
To maintain that a certain corruption of our 


nature incapacitates us for doing any good, is 


moſt effectually to juſtify every fin; to lead men 


to give greater indulgence to their paſſions; and, 


inſtead of blaming themſelves, to blame their 
nature, and blaſpheme their Creator. I challenge 
Mr. Roby to produce any article from the creed 
of a ſocinian that can, by the moſt diſtorted inter- 
pretation, be juſtly charged with being productive 
of ſuch alarming conſequences. 

I entreat you, my chriſtian friends, if you have 


any concern for the character of God, for the honour 


of your nature, and for the intereſts of virtue, to 
confider 


| conſider ſeriouſly, Shakes a doctrine ſo abſurd ! in * 
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itſelf, and ſo contrary to every principle of com- : 
mon ſenſe, as this is; a doctrine that ſo boldly 
arraigns the character of God, and vilifies the 


nobleſt part of his work, in this world; that ſo 
completely deftroys the diſtinction between virtue 


and vice, and damps every laudable exertion, as 
this does, can be founded in truth. Weigh the 
arguments for it and againſt it fairly. Examine it 
without prejudice, and judge of it from the full 
conviction of your underſtanding. 
In order that your attention may not be divided 
5 you may revolve in your minds the obſer- 
vations I have now made upon this doctrine, and 


thus prepare yourſelves for a further diſcuſſion of 
it, 1 beg leave to reſerve the paſſages of ſcripture 


that reſpect it to be conſidered hereafter, With 
earneſt wiſhes that you may exculpate the cha- 
racter of God, do juſtice to your own nature, 
and arrive at the knowledge of the truth, I con. 


clude, ſubſcribing 79k; * chris e 
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